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There it was blazing away in the darkness be- 
hind the Church of Our Lady, Joy of All Who Sor- 
row, to greet all those who poured forth from the 
church at the end of the opening molieben and 
akathist for the 2000 Southern Orthodox Missions 
Conference — a sign that, perhaps, ours is no 
longer the best-hidden Church in North America. 
The joy and fervor of the magnificent service, and 
the spiritual joy of the occasion, certainly outshone 
it. But as a sign that in some sense we have finally 
“arrived” on these shores... not bad. 

Bishop Gabriel’s opening address the follow- 
ing morning was followed by warmly received re- 
marks by Fr. Chad Williams, Br. Isaac Lambertsen 
and Fr. Alexis Duncan on Saturday, leading to the 
focal point of the weekend... the hierachical Vigil 
Saturday evening and Divine Liturgy Sunday 
morning. More than twenty priests and four dea- 
cons served for the Liturgy... with the ordination 
of a fifth, Fr. Anthony Bridges, gracing the occa- 
sion. Bishop Gabriel took the occasion as well for 
the ordination of readers, a subdeacon, and the 
distribution of a number of “awards”. 

The Conference hosted within itself what one 
might perhaps call a “para-conference” for a few of 
our French-speaking brethren from the Haitian 
Mission: Fr. Jean, Matushka Marie-Chantal, and 
Fr. Den. Grégoire. We had hoped for the partici- 
pation of Fr. Grégoire’s matushka and two or three 
of the laymen of the parish as well... but the anti- 
Haitian bias of the INS made it impossible to ob- 
tain the necessary visitor's visas for them. For 
them, this is the ovly opportunity to share in the 
life of the Church “out there”, isolated as they are 
by geography, language, politics and poverty. 

A good ol’ southern-style barbecue luncheon in 
the churchyard following liturgy was a welcome re- 
lief from too many conference chicken dinners 
(providentially, the weather was coéperative!). 
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Despite its abundance, no one slept through the ex- 
cellent closing session, with an address by Fr. Alexey 
Young followed by an open panel discussion with 
Vladyka Gabriel and a number of the clergy. 

As has become customary, the Conference was 
followed at once by a meeting of the clergy of the 
Southern Deanery of the Diocese of New York and 
Eastern America, together with several “guest” 
priests. An indication of the importance of such 
gatherings was apparent in those who, finding 
themselves unable to be absent from their parishes 


THE LIFE OF OUR VENERABLE FATHER 
ARSENIUS THE GREAT 


Wuoset Memory THE Hoty CHURCH CELEBRATES ON THE 8TH OF May 


The venerable Arsenius was born in Rome, the 
child of pious Christian parents, who nurtured 
him in the fear of God and provided him with an 
excellent education. He was not only a virtuous 
man, but was also very wise. He studied the works 
of all the rhetors and philosophers and mastered 
both the Greek and the Latin tongues. Yet he for- 
sook the worldly life of vanity and turned away 
from Hellenic philosophy. Instead, he entered the 
ranks of the clergy, dedicating himself to the ser- 
vice of God; for he sought after the true wisdom 
praised by the holy Apostle James, which is “pure, 
peaceable, gentle, and easy to be entreated, full of 
mercy and good fruits” [Jas. 3: 17]. Ordained to 
the rank of deacon in the great Church of Rome, 
Arsenius led a life of chastity, striving to make of 
himself a habitation worthy of the Holy and All- 
hallowed Spirit. 

At that time, the eastern portion of the Roman 
Empire was ruled by St. Theodosius the Great 
[reigned 379-395; commemorated 17 January], 
while the western portion was governed by 
Gratian [reigned 375-383]. St. Theodosius had 
two sons, Arcadius and Honorius, and sought a 
tutor for them who could teach them not only 
secular knowledge, but divine wisdom as well. For 
he desired that his children learn to live a virtu- 
ous, God-pleasing life in addition to a thorough 
knowledge of philosophy and other such disci- 
plines. With this purpose, St. Theodosius ordered 
that a search be initiated for such a tutor through- 
out his entire realm. Yet this endeavor came to 
naught. His emissaries found many intelligent 
and learned men who did not lead a God-pleasing 
life; and they also encountered men of pious life 
who did not command a mastery of the secular 
sciences. The holy sovereign was then compelled 
to write to Gratian, Emperor of the West, that he 
was in need of just such a man as is described 
above, to undertake the education of his sons. 

Taking counsel with Pope Damasus [pope 
366-384], Gratian said to him: “Our Empire will 


suffer disgrace if we cannot find herein the 


virtuous and wise man whom the Emperor 
Theodosius seeketh. We must discover such a 
man, who will teach his sons philosophy and in- 
still in them the fear of God, not only by his 
words, but by his virtuous life as well.” 

Having sought diligently throughout Rome, 
they could not find a man more wise and virtuous 
than Arsenius the deacon, who led a life of virtue 
and surpassed many in his ascetic struggles, 
though he was no longer young. And summoning 
him to their presence, they informed him that the 
Emperor of the East desired that he come to him. 
Arsenius, however, strove in every way to dissuade 
them, saying that he had long since forsaken all 
secular studies, having resolved to consecrate him- 
self to the service of God in the ranks of the clergy. 
And he tried to convince them that he had forgot- 
ten all the speeches of the orators since he decided 
to dedicate his every power to the ministry of the 
Church and the holy altar. Yet the more Arsenius 
sought to persuade them otherwise, the more the 
Emperor and the Pope exhorted him to submit to 
their will, explaining that what they were asking 
was a boon which would benefit the whole Chris- 
tian world and the Church of God. They pointed 
out that he was to teach the imperial children not 
only book learning, but also Christian piety, that 
they would not believe in the pagan myths, but 
would defend and spread the Christian Faith. 
Then Arsenius, against his will, submitted to the 
order of the Emperor and the Pope. And they sent 
him off to the Emperor Theodosius in Constanti- 
nople with great honor. 

When the venerable one arrived in Constanti- 
nople, the Emperor Theodosius received him with 
great cordiality, for he perceived even from 
Arsenius’ outward demeanor that he was a man of 
God, replete with wisdom and piety; and he re- 
joiced greatly at his coming. And giving thanks to 
God, the holy sovereign led Arsenius to his sons, 
Arcadius and Honorius, and gave them over to his 
care, saying: “Now thou shalt be more their father 
than I, for it is a more difficult thing to rear them 
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than to beget them. I entrust them to thee and to 
thy prudence. Instruct them in virtue and teach 
them wisdom. As their spiritual father, see that 
they avoid the divers temptations of youth. For all 
of this, thou shalt receive a reward from God. O 
honorable Arsenius, if only thou art able to raise 
them in piety and a virtuous life, how I would 
rejoice and thank God! I am telling thee all of this 
in the presence of my sons, that they may hear and 
see it themselves. Pay no heed to the fact that they 
are the emperor's children, but rear them in obedi- 
ence and subjection to thee; for I want them to 
submit to thee in all things, as to their father and 
teacher, and to hearken to thee as thine own chil- 
dren and pupils.” 

And having thus placed his sons in Arsenius’ 
care, the holy Theodosius commanded that a 
school be erected for them near the palace, that he 
might conveniently visit them and observe their 
lessons and manner of life. The Emperor showed 
the blessed Arsenius great honor: he gave him a 
seat on his council and commanded that he be 
called not only the father of his sons, but also his 
own father (thus Arsenius was known as “father of 
the sovereign and his sons”). There is also evi- 
dence that the blessed Arsenius stood as sponsor 
when the Emperor’s sons Arcadius and Honorius 
were baptized, for both received baptism as adults, 
not in their infancy. 

Having taken the imperial! children under his 
care, Arsenius undertook their rearing and educa- 
tion with zeal. He taught them Greek and Latin 
letters and instructed them at the same time in pi- 
ety, explaining to them the sacred Scriptures. In 
particular, Arsenius taught them how they should 
comport themselves when it pleased the Lord to 
give them the governance of the realm. He told 
them that they would have to adorn themselves 
not so much with the imperial crown, as with 
good works of piety. Although there had reigned 
impious and iniquitous men, such as the pagan 
emperors had been, Christian rulers had to be 
men of virtue: they had to please God and treat 
their subjects well if they wished their memory to 
pass from generation to generation. 

Instructing Arcadius and Honorius in this 
manner, Arsenius accorded them great honor, as 


the children of the Emperor; and for this reason he 
usually had them sit on thrones while he con- 
versed with them, standing. 

It happened one day, that the holy Theodosius 
visited their schoolroom unannounced, while they 
were in the midst of their lessons. And seeing that 
his sons were seated while Arsenius, their teacher, 
was standing, the sovereign was greatly grieved, 
and said to Arsenius: “Is this what I have ordered? 
Did I not tell thee to consider my sons your pupils 
and children and not to pay any heed to the fact 
that they are the emperor's offspring?” With hu- 
mility, the blessed Arsenius answered his ruler 
thus: “O Emperor, for every state there is that 
which is proper to it: youth requireth teaching; 
and honor is proper to the imperial rank.” The 
Emperor was all the more saddened by these 
words, and said: “Doth this mean that thou 
considerest them kings?” And thus saying, 
Theodosius removed from his sons the tokens of 
their imperial dignity and forcibly set Arsenius 
upon a throne; and he ordered his sons to stand in 
the presence of their tutor, saying: “If they learn to 
fear God, to keep His commandments and please 
Him with a virtuous life, the King of heaven will 
make them rulers on the earth, if they are worthy 
of it; but if they will prove foclish men, unworthy 
of the imperial throne, better that they never rule. 
I pray God that He take them from this life while 
they are yet in their youth, rather than permit 
them to grow to maturity in evil, to the destruc- 
tion not only of their own souls, but of those of 
other men as well!” And having thus spoken, he 
departed. 

Arsenius considered and approved of the 
Emperor's views in this matter and thenceforth 
acted in accordance with his command: he taught 
seated as the sovereign’s sons stood. 

Yet the greater the glory which surrounded 
Arsenius, the more he was saddened, for his heart 
was not enamored of such glory or wealth, nor 
with the vain boasting of this world. In the depths 
of his soul, he had a profound desire to serve God 
by leading a humble monastic life, in inner still- 
ness and poverty. Therefore, Arsenius began to 
entreat the Lord earnestly, begging Him to free 
him from having to stay any longer in the imperial 
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palaces, and to vouchsafe him the life ofa monk in 
the wilderness. 

It happened one day that Arsenius caught 
Arcadius in a misdemeanor. Angry with him, 
Arsenius chastised him with a switch, and more- 
over with such force that Arcadius remembered 
and bore the welts thereof to his dying day. Now, 
all of this transpired in accordance with God’s 
providence, that thereby Arsenius might be freed 
from this worldly life and given an opportunity to 
live the life of a desert-dwelling monk which he so 
ardently desired. But Arcadius stored up anger in 
his heart against his tutor, and when he grew to 
adulthood, he gave thought to how he might slay 
Arsenius. This intention he disclosed to one of his 
trusted counsellors, and asked him to murder 
Arsenius in any way that he pleased. But the 
counsellor, fearing God and the Emperor 
Theodosius, and not wishing to commit such a 
foolish act, the moreso because he respected 
Arsenius for his many virtues, secretly and privily 
informed him of Arcadius’ plan and advised the 
venerable one to watch after his life. Filled with 
sadness and fear, the saint began again to beseech 
God with tears, that He set him on the path which 
leads to salvation. And during the night, as he was 
praying, Arsenius heard a voice from above, which 
said: “Arsenius, flee from men and thou shalt be 
saved!” When he heard this, Arsenius clad himself 
in old, threadbare garments and, leaving the impe- 
rial palace secretly, went down to the harbor; 
there, as Providence provided, he found a ship 
bound for Alexandria. He boarded it and set out 
on his journey, placing his trust in God. When the 
ship put in at Alexandria, Arsenius straightway di- 
rected his steps to Scetis, a community of monks 
in the depths of the desert. When he came to the 
church there, he began to weep and beseech the 
priests there to tonsure him a monk and direct 
him on the way of salvation. But they, seeing that 
he was a man of honor and piety, asked him: 
“Who art thou, and from whence hast thou 
come?” He replied: “A stranger am I and a poor 
man.” The priests then, taking counsel among 
themselves as to whom they should entrust 
Arsenius for instruction in the monastic life, de- 
cided to give him over to the care of Abba John the 


Dwarf, and they informed that elder thereof. 
Abba John prayed to God and then said: “May the 
will of the Lord be done!” 

Meanwhile, John ordered the meal prepared 
for the brethren, for it was the ninth hour of the 
day [3:00 PM.]. The brethren sat down at table, 
but Arsenius stood, for no one had asked him to 
be seated. The brethren began to eat, but Arsenius 
ate nothing, but stood the while, head bowed, as 
though in the presence of God and His holy an- 
gels. Then Abba John took a piece of the dry 
bread which had been prepared for the meal and 
cast it at Arsenius, saying: “Eat if thou wishest!” 
This John did to test the humility of the stranger, 
and to ascertain if he had truly come to renounce 
the world. But Arsenius thought to himself: “This 
elder is indeed an angel of God and a clairvoyant. 
He knoweth that I am worse than a dog, and thus 
hath cast the dry bread to me as to a dog. There- 
fore, it behooveth me to eat it like a dog.” And 
going down on all fours, like a four-legged beast, 
he picked up the bread directly with his mouth. 
Then, crawling off to a corner, he ate it, lying on 
the ground. The blessed John, perceiving the hu- 
mility of the holy Arsenius, said to the priests: 
“This one will be a great ascetic!” 

John came to love Arsenius greatly for his hu- 
mility and soon invested him with the monk's 
habit. And when he had taught him how to live 
the ascetic lite, he gave him a cell not far from his 
own, as though he were a monk already steadfast 
and experienced in virtue. 

Meanwhile, the Emperor Theodosius had ini- 
tiated a search for Arsenius not long after he had 
left the palace. The holy Emperor felt the loss of 
Arsenius deeply and ordered him sought in the 
various cities of his realm. Yet he could in nowise 
discover his whereabouts, for the Lord concealed 
His favored one until it pleased Him to reveal him 
to the world for the benefit of many. 

Living in the cell assigned him by his elder, 
Arsenius struggled in fasting, prayer and monastic 
labors, and so excelled in all the virtues, that he 
surpassed many of the elders in his feats. Yet when 
he prayed, he said: “O Lord, teach me how to be 
saved!” And in answer to this, he heard a voice 
from heaven, which said: “Arsenius, hide from 
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men and dwell in silence: this is the root of virtue.” 
Heeding this voice, Arsenius left that place and 
went deep into the desert, and there built for him- 
self a little cell. In this cell he always dwelt alone, 
striving in every way to maintain silence. He 
avoided all conversations and constantly directed 
his mind toward heaven. And though he dwelt 
bodily on the earth, he soared aloft in spirit to the 
heights of heaven. Every Sunday and feast-day, he 
would go to church; but when the divine services 
were over, he would immediately return to his cell, 
preserving his silence all the while. He would 
never engage anyone in conversation; only rarely, 
when asked, would he answer a question, and then 
in the briefest possible manner, before departing 
for his tranquil habitation. All the ascetics who 
abode in the wilderness of Scetis were greatly as- 
tonished at the virtuous life of the venerable 
Arsenius. Once, Abba Moses asked him: “Where- 
fore dost thou withdraw from us, honored father?” 
To this, Arsenius replied: “God knoweth how I 
love you; but I cannot remain at the same time 
with God and with men. For, although there are 
many of the exalted hosts in heaven—myriads or 
thousands of myriads,—they all have but a single 
will: to glorify God together. But on earth there 
are many human wills; and each man hath his own 
thoughts. Each of us hath divers intentions and 
ideas. Therefore, | cannot leave God to live with 
men.” Striving to draw as close as possible to God, 
Arsenius distanced himself from men in every way, 
to the extent that he did not wish anyone to see or 
even. know of him. Yet like the candlestick, he 
could not be hid beneath a bushel; and rumor of 
his struggles spread everywhere and in time 
reached Constantinople. 

After the death of the pious Emperor 
Theodosius the Great, his son Arcadius reigned 
after him [395-423]. Learning of Arsenius’ where- 
abouts and manner of life, Arcadius wrote him a 
letter in which he humbly begged his forgiveness 
for the sins of his youth, and asked him to pray for 
himself and his brother Honorius, who ruled over 
the western portion of the Empire, that their reign 
be blessed by God. Furthermore, Arcadius gave 
Arsenius the right to use all the tribute money col- 
lected throughout Egypt, for distribution to the 


churches, monasteries and all the needy, at his own 
discretion. The venerable Arsenius did not wish to 
answer the Emperor by letter, but merely said to 
the emissary: “Say unto him who hath sent thee: 
Thus saith the lowly Arsenius: May God forgive 
your sins and bless your reign; and may He help 
you to carry out His will. Ye have written concern- 
ing tribute money; but Arsenius hath no need 
thereof, for he is dead to the world. Let no one 
consider him anymore among the living.” The 
envoy returned to the Emperor with this message, 
and the venerable one withdrew to his desert cell 
and abode therein in silence, continually convers- 
ing with God in prayer, only leaving it on rare oc- 
casions to teach others the monastic virtues. 

One day, the venerable Arsenius went to a cer- 
tain place where a great multitude of reeds grew. 
There he found monks sitting near the reeds. But 
since the reeds were making a rustling sound in 
the breeze, the holy one asked the monks: 
The monks an- 
swered him, saying: “The rushes are making the 
noise because of the wind.” Then said the saint to 
them: “Why then sit ye here listening to the noise 
of the reeds? He who truly loveth silence ought 
not even to listen to the singing of the birds, which 
can disrupt the peace of the soul. All the moreso is 
the noise of the reeds able to troubie the heart of a 
monk.” 


“Whence cometh this noise?” 


On another occasion, Patriarch Theophilus of 
Alexandria [patriarch from 385-412] arrived with 
a certain nobleman, desiring to converse with the 
venerable one and receive instruction from him. 
The saint was silent for a while, and then said: 
“Will ye do what I tell you?” They both promised 
to carry out whatever his instructions were. Then 
the holy one said: “Never go anywhere where 
Arsenius will be.” The Patriarch and the noble- 
man were astounded by the saint's reply; neverthe- 
less, they were obedient to him and withdrew. 
Some time later, though, the Patriarch desired to 
see Arsenius again and wrote to him, asking: “Wilt 
thou open thy cell when the Patriarch will come to 
thee?” The venerable one answered the hierarch’s 
emissary, saying: “If thou wilt come, I shall open 
my cell; but if I open it to thee, I will have to open 
it to everyone. Then I will have to abandon my 
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cell.” When he heard this reply, the Patriarch de- 
cided not to go to the saint, for he was afraid he 
would leave that place. 

It happened one day that a certain monk from 
other parts arrived at the cell of the venerable 
Arsenius, desiring to see him. And approaching 
the saint’s door, he knocked on it. Arsenius, 
thinking that the novice who ministered to him 
had come, immediately opened the door. But see- 
ing a stranger there, he fell face down upon the 
ground, so as not to look upon the man. The lat- 
ter, however, entreated the saint to rise; but 
Arsenius did not wish to do so, and said: “I will 
not rise until thou departest from hence!” And in 
fact he did not rise from the ground for a long 
time. Long did the monk importune the vener- 
able one; but, since he would not agree to fulfil his 
request, the visitor departed. 

Another time, a certain monk arrived at Scetis 
from afar. He also wished to see the venerable one, 
and asked the brethren to show him the way to 
Arsenius’ cell, saying: “I wish to converse with Fa- 
ther Arsenius.” 
“Wait until Sunday, brother, and thou shalt see 
him when he arriveth for church.” The monk said 
to the brethren: “I will not eat until I see the vener- 
able one!” Therefore, the brethren sent a certain 
monk with the newly-arrived visitor and told him 
to guide him to the cell of the elder Arsenius {here 
one ought to note that Arsenius’ cell stood at a dis- 
tance of over seven miles from Scetis]. When they 
reached the cell, the brother knocked on the door. 
The elder opened the door and admitted them to 
his cell; then he sat down, bowed his head, and 
was silent. The visitors also sat in silence. After all 
had remained without speaking for quite a long 
time, the monk of Scetis finally said: “I will go 
back, for I have my duties to attend to in the 
church.” And rising from his place, he made ready 
to depart. The monk who had come with him, 
lacking the boldness to remain with the elder, said 
to his companion: “I will go with thee.” Then, 
rising, he bowed low to the elder and left the cell, 
not having heard a single word from the lips of the 
saint. Later, the visitor asked the brother to take 
him to see the venerable Moses, who before taking 
the monastic tonsure had been a brigand. The 


But the brethren answered him: 


brother agreed, and brought him to that saint. 
When they arrived at the cell of the holy one, the 
latter received them with joy, had them rest from 
their journey, offered them refreshments and, hav- 
ing shown them great love, saw them off. Along 
the way, the monk of Scetis said to the visitor: “Be- 
hold, thou hast now seen both Father Arsenius 
and Father Moses. Which of them is better, in 
thine opinion?” To this the monk replied: “The 
one who received us with love is the better of 
them.” Another monk, when he learned of this, 
prayed to God, saying: “O Lord, tell me: which of 
them is higher in perfection and hath a greater 
share in Thy grace: the one who hideth from men 
for Thy sake, or the one who receiveth all, also for 
Thy sake?” In response to his prayer, the monk 
received the following vision: he saw the venerable 
Arsenius aboard a ship, and the Spirit of God 
steered it, keeping its passage calm; in another ship 
he saw the venerable Moses, and his vessel was 
steered by the angels of God, who poured honey 
into the mouth of the saint. The monk who re- 
ceived this vision spoke of it to other, more experi- 
enced ascetics, and all found that Arsenius, who 
dwelt in silence, was higher in perfection than 
Moses, who received visitors; for God Himself 
abode with Arsenius, whereas only the holy angels 
abode with Moses. 

While he avoided looking upon the faces of 
men, Arsenius was even more assiduous in avoiding 
the sight of women and conversation with them, as 
can been illustrated by the following incident. 

There was a certain wealthy noblewoman, who 
was pious, chaste and God-fearing, and led a strict 
life. Hearing of the venerable Arsenius, she desired 
to see him, and with this objective undertook the 
difficult journey from Rome to Alexandria. There 
she begged the Patriarch to prevail upon Arsenius to 
teceive her as a pilgrim and to give her his blessing, 
for she had made the long journey with that goal 
alone in mind. The Patriarch received her with 
great honor, for she was of a renowned senatorial 
family, and did his best to convince Arsenius to 
grant her request; but he met with no success, for 
the elder not only would not see her, but did not 
even wish to hear of the woman. When she learned 
of this, the noblewoman nevertheless ordered her 
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servants to prepare for a journey, saying: “I trust in 
God, that He will account me worthy to behold 
Arsenius. For I have not come hither to look upon 
a simple man (there are many ordinary men in our 
city); nay, I wish to see a prophet. It is for this rea- 
son that I have made this long journey.” And thus 
saying, she set out for the desert of Scetis. When the 
noblewoman drew nigh to the cell of the venerable 
one, it happened, by God’s providence, that the el- 
der was outside his cell. Approaching him when he 
did not expect such a thing, she fell at his feet. But, 
ordering her to rise, he looked her squarely in the 
face and said to her angrily: “If thou dost desire to 
see my face, here it is: look!” But, ashamed, she 
could not even raise her eyes. Then the elder said to 
her: “If thou hast heard of any of my good works, 
thou wouldst do well to emulate them. It is nothing 
to look upon my face. Wherefore hast thou under- 
taken so lengthy a journey? Dost thou not know 
that thou art a woman, and that, for this reason, 
thou shouldst remain in thy home and not leave it? 
Hast thou not come hither so that, when thou wilt 
return to Rome, thou canst boast to the other 
women that thou hast seen Arsenius? If thou wilt 
do so, ali the women of the city will come to me.” 
She replied: “If the Lord will help me to return, | 
will not allow anyone to come to thee to hinder thy 
struggles. But I entreat thee: pray to God for me, 
and remember me in thy prayers.” But the elder 
said to her: “I shall pray to God, that He remove 
from my heart the memory of thee.” When she 
heard this, the noblewoman left the venerable one 
troubled at heart. And arriving in Alexandria, she 
fell prey to even greater grief. The Patriarch was 
informed that the noblewoman had returned from 
the saint in great distress, and coming to her, he 
asked the reason of her sorrow. The woman an- 
swered him: “It would have been better if had I 
never come hither! I asked the elder to remember 
me in his prayers, and he said to me: ‘I will pray 
God to remove the memory of thee from my heart.’ 
This is why I grieve unto death.” Then the Patri- 
arch said to her: “Grieve not over this, my daughter! 
For the elder did not speak thus without reason. 
Thou art a woman, and through women doth the 
devil cause much unpleasantness for holy men. It is 
for this reason that the elder uttered those words, 


fearing the temptations of the demons. He prayeth 
for thy soul, and will ever pray for it.” The noble- 
woman was comforted by these words and ceased to 
grieve; and she set out on her return voyage filled 
with joy. 

The venerable Arsenius continued to dwell in 
stillness, immersing himself ever deeper in con- 
templation. He burned with so mighty a love for 
God that he was continually afire because of his 
lambent prayers. 

Once, a certain brother went from Scetis to 
the cell of the elder on some errand. Passing the 
window of the cell, he saw the elder standing in 
prayer, and it seemed as though he was aflame 
with prayer as with fire. The brother was filled 
with awe at this sight. Because of the impression 
made on him by this vision, he waited a little while 
before knocking at the door. The elder came out 
of the cell and, seeing the monk stricken with fear, 
asked him: “Hast thou been here long? Hast thou 
seen ought out of the ordinary?” But the brother 
said: “I have seen nothing.” And after speaking to 
him about the matter on which he had come, the 
elder sent him back to Scetis. 

They also say of this marvellous elder that, 
when he lived in the imperial household, no one 
wore finer raiment than he; but when he re- 
nounced the world, no one’s vesture was poorer 
than his. 

The elder, however, retained one habit from 
his worldly life: sometimes, when sitting, he 
would cross his legs, an attitude considered not 
very proper. Several of the brethren noticed this, 
but no one dared bring it to his attention, for they 
all respected him greatly. One elder, Abba Pimen, 
said to the brethren: “Go to Abba Arsenius and I 
will sit in his presence as he doth sit betimes. 
Then, do ye bring it to my attention that I am not 
sitting properly. I will stand up and crave your 
pardon, and thus we will also set the elder to 
rights.” They went and did as he proposed. And 
the venerable Arsenius, understanding that it was 
unbecoming for a monk to sit in this fashion, 
broke himself of his former habit. 

The blessed Arsenius was so humble, that he 
even hearkened to the instruction of simple 
monks. Thus, for example, while conversing with 
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a certain Egyptian elder, he asked the latter to 
teach him how to drive sinful thoughts away from 
oneself. Another brother learned of this and later 
said to Arsenius: “Honored father, wherefore dost 
thou, who art so well-versed in the sciences and 
hast full command of the Greek and Latin 
tongues, ask advice of a simple fellow as to how to 
fend off sinful thoughts?” The venerable one re- 
plied to the monk: “I have a good knowledge of 
the secular sciences of the Greeks and the Romans, 
but I have not even begun to learn the alphabet of 
the virtuous life, which this simple monk hath 
mastered.” This the venerable one said to show 
that humility is the foundation of all knowledge. 
If a man master all secular wisdom, yet fail to ac- 
quire true humility of mind, he cannot be saved. 

Besides humility, the venerable one also pos- 
sessed the gift of compunction. Throughout his 
entire life, when occupied with manual labor, he 
would keep a handkerchief on his breast, for tears 
continually welled from his eyes. And he was hale 
of body as well as spirit: all day long he would 
work, and all night he would pray to God. And 
only infrequently would he give himself over to 
sleep. When his eyes would begin to close and he 
felt the need to sleep, he would say to himself: 
“Depart, wicked servant, and remain with me no 
longer!” And even if, after this, he did fall into a 
light slumber while seated, he would soon rouse 
himself, rise up and pray to God. Often he would 
say to his disciples: “A monk should only give him- 
self an hour's sleep.” 

On the eve of every Sunday, he would stand in 
prayer with his arms uplifted, beginning with Sat- 
urday evening. The rays of the setting sun would 
fall upon his back as he began, and he would still 
be standing as the first rays of the dawn illumined 
his face the following morning. 

The blessed elder devoted much of his time to 
handiwork: he would plait baskets and mats of the 
fronds of the date palms. Yet he did not change 
the water in which he steeped the fronds for a 
whole year, but would only add a little now and 
again. For this reason, several of the brethren said 
to him: “Honored father, why dost thou not 
change the water in which thou soakest the palm 
fronds? Art thou not aware how thy stagnant wa- 


ter is causing thy cell to stink?” But the venerable 
one said to them: “It now behooveth me to per- 
fume myself with this stench, instead of the in- 
cense and sweet-smelling unguents I used while 
living in the world, that, on the day of His dread 
judgment, the Lord may deliver me from the un- 
bearable foetor of Gehenna.” 

At times, the demons made bold to tempt the 
venerable one. On such occasions, when the 
brother who served the saint approached his cell, 
he would hear the elder cry out to God: “Forsake 
me not, O Lord! Though I have done naught that 
is good in Thy sight, yet help me now, by Thy 
grace, to make a good beginning!” 

One day, it happened that the venerable 
Arsenius fell seriously ill, The monks of Scetis 
came to the saint, lifted him up and bore him to 
the infirmary, which was attached to the church, 
that they might care for him. And they set him on 
a couch which was comfortably appointed and 
provided with a soft pillow. Now, a certain 
brother came to visit the holy one. This monk, 
seeing the venerable one lying on a soft couch, was 
scandalized and said: “Is this father Arsenius? Is he 
really lying on a soft couch?” When he heard this, 
one of the priests called the monk aside and asked 
him privily: “Brother, when thou wast in the 
world, how wast thou employed and what was the 
manner of thy life?” He answered: “I was a shep- 
herd, and my life was full of labor and grief.” 
Then the priest asked him: “And now, how livest 
thou?” The monk replied: “Now I tive in peace: I 
have all that I need, and know no care or sorrow.” 
Then the priest said to him: “When this father 
Arsenius, whom thou seest, was in the world, he 
was the father of kings. Thousands of servants 
waited upon him in splendid livery, with belts and 
chains of gold. His bed-chamber was richly 
appointed, and his wealth was incalculable. But in 
the world thou wast a pauper and tended live- 
stock, and didst not have the peace which thou 
now enjoyest. Thou dost rest from the labors of 
the world, but Father Arsenius now laboreth and 
suffereth in poverty, after having had rest and suf- 
ficiency in the world.” And the brother, moved by 
the words of the priest, bowed low and asked for- 
giveness, saying: “Ofa truth, honored father, all is 
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as thou sayest. I have come hither to rest after my 
labors, but Father Arsenius hath come to labor af- 
ter his rest.” And having thus received spiritually 
profitable instruction, the brother took leave of 
the priest. 

It once happened that barbarians attacked 
those parts, and all the monks fled from Scetis to 
the cities and villages. But the venerable one 
would not depart from the desert, reasoning thus: 
“If the Lord doth not preserve me, I have no rea- 
son to live more on the earth.” The barbarians laid 
waste to all of Scetis, but they could not find the 
venerable Arsenius, for God Himself concealed 
His servant from them. Yet, considering how to 
avoid the praises of the other fathers and how not 
to give in to vainglory, the venerable one set out on 
the same path along which the other fathers had 
fled. Afterwards, Arsenius shed many tears over 
the desolation of Scetis, saying: “The world hath 
lost Rome, and the thonks have lost Scetis!” [The 
devastation of Scetis took place shortly before the 
sack of Rome by Alaric the Visigoth.] When the 
barbarians departed, the monks returned again to 
their community; and, renovating Scetis, they 
took up residence again in their cells. And with 
them the venerable Arsenius also returned. 

One day, word reached the saint from Rome 
that a certain nobleman who was his kinsman had 
bequeathed him all his vast wealth as an inherit- 
ance, for him to dispose of as he deemed best. The 
venerable one, taking the will in his hands, wished 
to tear it asunder; but the emissary who had ar- 
rived with the document begged him not to de- 
stroy it, saying: “I entreat thee, honored father: do 
not tear up the testament; for those who have sent 
me hither will require it of me again.” Returning 
the will to him intact, the holy one said: “I have 
died before him [meaning that, in becoming a 
monk, he had died to the world]. Wherefore hath 
he made me, a dead man, the heir to his riches?” 
And the messenger returned with the testament to 
those who had sent him. 

The venerable one did not always carry out his 
ascetic struggles in one and the same place, but 
from time to time transferred his place of habita- 
tion from the desert of Scetis to more solitary and 
undisturbed places, distancing himself from those 


who came to him for conversation, because they 
disrupted his spiritual serenity. Thus, he struggled 
for a time on the Mountain of Troé, near Babylon 
[Cairo] and opposite the city of Memphis; later he 
dwelt in Canopus, near Alexandria, and in several 
other desert places, before finally returning again 
to Scetis. 

Once, when the venerable one was living in 
lower Egypt, he desired to leave his cell and go to 
some other place, because of the multitudes who 
came to him, disturbing his life of inner stillness. 
Taking nothing with him, he set out, telling two of 
his disciples, Alexander and Zoélus: “Do thou re- 
main here, Alexander; but thou, Zoélus, come 
with me to the river and find me a boat departing 
for Alexandria. Then return to thy brother Alex- 
ander.” His disciples were disheartened at these 
words; yet neither of them dared ask the elder why 
he was leaving them. But, having sailed down to 
Alexandria, the elder fell seriously ill and remained 
so for quite a long time. Alexander and Zoélus, 
who continued at the elder’s cell, began to inquire 
of one another if either of them had offended the 
elder by any disobedience. But finding no fault 
with each other in this respect, they fell into great 
grief over their spiritual father. When the vener- 
able one recovered, he said to himself: “I will go 
now to my disciples.” And rising up, he departed. 
As he was nearing the river, he chanced upon a 
group travelling the same road; and one of their 
number, an Egyptian woman, touched the saint's 
garment. Offended, he chastised her, pointing out 
that women ought not to touch the robes of 
monks. But the woman said to him: “If thou art a 
monk, get thee then to the desert mountains!” 
The elder was moved to compunction by her ad- 
monition and repeated over and over again to 
himself what she had said: “Arsenius, if thou art a 
monk, get thee to the mountains and wander the 
desert wastes!” At length, the venerable one ar- 
rived at the place where his disciples dwelt. Alex- 
ander and Zoélus, greeting him, fell at his feet and 
wept for joy; and the elder wept also, embracing 
them. Then the disciples said to him: “Thy depar- 
ture from hence hath caused us great distress, hon- 
ored father, for certain of the monks have told us 


that Abba Arsenius would not have left his cell if 
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his disciples had not offended him by disobedi- 
ence.” But the elder said to them: “My children, I 
also thought that there would be monks who 
would speak thus of my absence; and for this rea- 
son I have returned to you. Now let the monks say 
of me: “The dove released from the ark of Noah 
returned again to Noah in the ark, not finding any 
firm ground under its feet” [cf. Gen. 8: 8-9]. And 
comforting his disciples with these words, the 
saint thereafter dwelt with them until his repose. 
One day, when the venerable one was in his 
cell, he received a revelation from God. He heard 
a voice, which said: “Go forth from thy cell, and I 
will show thee the works of men.” Issuing forth 
from his cell, the elder fell into an ecstasy. He be- 
held an angel of God, who took him by the hand 
and led him to a certain place. There he showed 
him a swarthy man who was cutting and splitting 
a great quantity of wood. The man wished to take 
upon his shoulders the wood he had cut and carry 
it away, but he could not do so, for there was too 
much of it. Yet, instead of removing some of the 
wood from the load he wished to carry, he contin- 
ued to cut more wood and again tried to lift it; but 
in this he failed utterly. Still, he cut more and 
more wood and thus increased his load. The angel 
of God then took the venerable one to another 
place and showed him a man who stood by a well, 
drawing water from it and pouring it into a vessel 
full of holes. The water flowed from the vessel and 
ran into the well again, yet the man who drew it 
forth continued to labor on in vain. Finally, the 
angel showed the venerable one a new vision: 
Arsenius saw a church with its doors open wide 
and two horsemen carrying a beam of wood be- 
tween them. These horsemen wanted to pass 
through the doors of the church, but were unable, 
because the beam lay crosswise across the way. 
One horseman hindered the other from setting 
the beam lengthwise; and instead of entering one 
after the other, both.horsemen tried to pass 
through the portal at the same time. Thus, all 
their efforts proved fruitless, and they could not 
pass into the church. After all of this, the elder 
asked the angel: “What doth this vision signify?” 
The angel said to him: “The two men who were 
carrying the beam are an image of virtuous men 


inflicted with pride, neither of whom will humble 
himself before the other. They will not enter the 
kingdom of heaven, but will remain outside of it 
because of their pride, which will destroy all their 
virtues. The man who drew water and poured it 
into a vessel full of holes is an image of the man 
who possesseth certain good works, but doth not 
abandon sin; he laboreth in vain, for by his sins he 
destroyeth any reward he might have received 
from God. The swarthy man who was cutting 
wood and adding more and more to his load is an 
image of the man who giveth himself over to many 
sins and, instead of repentance, addeth iniquity to 
iniquity.” The venerable Arsenius informed his 
disciples of this vision for their edification; but in 
his humility he did not tell them that he had seen 
it himself, but said instead that he had heard it 
from another elder. 

In addition, the holy Arsenius related to his 
disciples concerning an awesome vision of the di- 
vine Mysteries of Christ, which other fathers of 
the desert had also beheld. “There was in Scetis,” 
said Arsenius, “a certain elder who led a very strict 
life, who was famous among all the other monks 
for his virtues. This elder, in his simplicity (he had 
not studied the Sacred Scriptures), went astray 
concerning the all-pure Mysteries of Christ, imag- 
ining that the Bread which we receive from the sa- 
cred altar, and the cup from which we drink, are 
not the true Body and Blood of Christ, but only a 
symbol of the Body and Blood of Christ. Now, 
two experienced elders learned of this, and under- 
standing that he did not think this way because he 
was evil, but because he was simple and unlearned, 
they resolved to correct him. With this aim, they 
went to him and, conversing with him concerning 
much which is of benefit to the soul, they said, 
among other things, the following: “We have 
heard of a certain brother, honored father, that he 
reasoneth incorrectly concerning the Bread which 
we receive from the holy altar and the cup which 
we drink. It is his opinion that these are not the 
true Body and Blood of Christ, but only a symbol 
thereof.’ The elder answered them, saying: ‘I also 
think thus.’ They then began to reason with him, 
saying: ‘Do not think thus, honored father; but 
believe as the holy, catholic and apostolic Church 
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teacheth us to believe. We believe and confess that 
the Bread is the true Body of Christ, and the Wine 
in the cup is His true Blood, and that they are not 
merely symbols of His Body and Blood.’ Then 
those fathers cited as proof of the truth of their 
words a great many passages from the Sacred 
Scriptures and the writings of the Fathers and 
Teachers of the Church, striving to convince the 
elder to abandon his false belief. But in his purity 
of heart he said to them: ‘IfI do not see the truth 
for myself, I will not believe.’ Then the elders said 
to him: ‘Let us all three prepare ourselves by fast- 
ing for a week, and then let us pray to God con- 
cerning this, that He may reveal to us this mystery. 
We believe that He will disclose to us this mystery, 
for He will not permit thy labors of many years to 
come to naught.’ The elder hearkened to their 
counsel with love, and they all shut themselves up 
in his cell for a whole week and passed the time in 
fasting and prayer. And that elder prayed to God 
thus: “Thou knowest, O Lord, that I reason not 
out of malice, but am not able to attain to this 
mystery with my simple mind. By Thy grace, re- 
veal to me the truth, that I may not err by unbe- 
lief’ And the other two elders said in their prayer: 
‘O Lord, reveal to our brother Thy great mystery, 
that he may not remain disbelieving in it, lest all 
his labors and virtues prove vain.’ And God hear- 
kened to His servants and revealed to them the 
awesome mystery in the following manner. When 
a week had passed since the elders began to fast 
and pray, and Sunday arrived, all three went to 
church to participate in the divine liturgy, and 
stood there side by side. And the Lord opened the 
eyes of their souls. When the bread was prepared 
for the holy table, they beheld a young Babe in- 
stead of the loaf. And at the moment when the 
priest reached out to divide the bread, the elders 
beheld an angel of God descend from heaven with 
a knife in his hands. Having cut the infant, the 
angel poured its Blood into the chalice. And when 
the priest divided the Bread, the angel cut the 
Body into pieces. When the time to receive Com- 
munion arrived, the unbelieving elder approached 
with the rest. Taking in his hands a portion of the 
Flesh, raw and oozing Blood, and seeing the Blood 
in the chalice, he exclaimed in awe: ‘I believe, O 


Lord, that this Bread is Thy Body, and this Wine, 
Thy Blood! And straightway the Flesh turned 
into Bread and the Blood into Wine. Then the 
elder communed of the holy Mysteries of Christ 
with great fear and compunction of heart. The 
other two elders said to him: “Christ our God 
knoweth that man cannot eat raw flesh and drink 
blood. For this reason He giveth the faithful His 
all-pure Body under the form of bread and His 
life-creating Blood under the form of wine.’ Then 
the elder gave thanks unto the Lord for this revela- 
tion and for not allowing him to perish in his 
ignorance.” 

One day, a certain brother asked Arsenius 
what is profitable for the soul. The venerable one 
replied to him: “Strive in every way that thou 
think in thy mind that which is pleasing to God. 
By so doing, thou shalt easily vanquish every sin.” 
This the saint said to show that all of man’s sins 
and passions arise from bad thoughts which are 
accepted by the heart and embraced with pleasure; 
but he who keeps watch over his own thoughts 
and drives away sinful thoughts thereby quenches 
his passions and conquers sinful desires. 

On another occasion, the venerable one said: 
“If we really seek God with all our heart, He will 
come to us and we wil! behold Him; and if we 
cleave to Him with a pure life, He will remain 
with us.” 

A certain elder asked Abba Arsenius: “What 
shall I do, honored father? I cannot help thinking 
that I am old and cannot therefore fast or labor in 
monastic struggles because of mine advanced age. 
It seemeth to me that it would be better to go and 
visit the sick, for that is a work of Christian love.” 
But the elder, perceiving that this was a tempta- 
tion of demonic origin, said to him: “Eat, drink, 
sleep; only do not leave thy cell.” This the vener- 
able one said because he knew that the monk who 
leaves his cell and dallies near the habitations of 
the worldly, will fall victim to the manifold temp- 
tations of the enemy. Indeed, he who has died to 
the world ought not to leave his monastery save 
for an important reason, just as a corpse does not 
leave its grave. The monk who leaves his monas- 
tery of his own volition truly becomes dead, be- 
cause he dies spiritually. 


The saint also said: “There are many people 
who try in every way to preserve their bodily pu- 
rity, and for this cause mortify the body by fast- 
ing, the keeping of vigil and many ascetic feats; 
but few are they who zealously guard themselves 
against the sins of vainglory, pride, avarice, jeal- 
ousy, hatred of one’s brother, anger, the remem- 
brance of wrongs and judgment. Those who do 
have bodies which are pure on the outside, but 
souls which are sullied—they are like tombs, 
decorated outwardly, but inside filled with vile 
smelling bones. Blessed is he who striveth to pre- 
serve both body and soul from defilement; and 
truly blessed are the pure of heart—not of body 
only—for they shall behold God.” 

A certain brother once said to the venerable 
one: “Honored father, I have studied many books 
and psalms, and desire to read them with com- 
punction of heart; but I have no compunction, for 
I do not understand the Sacred Scriptures, and 
this is a great grief to me.” To this the venerable 
one replied: “My child, thou must study and learn 
the word of God constantly, even if thou dost not 
comprehend the power thereof and lackest com- 
punction. I have heard Abba Pimen and other of 
the fathers say that the charmers of snakes do not 
themselves understand the words which they 
speak; yet the serpents, hearing their words, be- 
come tame as though they did understand them, 
and they surrender themselves freely to them. 
And we can do the same, even though we might 
not understand the Sacred Scriptures. For when 
we have the words of the Sacred Scriptures on our 
lips, the demons, hearing them, are terrified and 
flee from us, unable to bear the words of the Holy 
Spirit Who speaketh through the servants of His 
prophets and apostles.” 

When the time for the blessed repose of the 
venerable one approached, he said to his disciples: 
“When I die, do not lay a funeral meal for my sake; 
do not invite the brethren to dine. Only see that the 
divine liturgy is offered up for my sinful soul.” And 
his disciples, hearing this, were exceeding sorrowful 
and began to weep. But the saint said to them: 
“Weep not, my children! The hour of my departure 
hath not yet arrived, though it is not far off.” Then 


his disciples asked him: “How shall we bury thee, 


honored father?” And he said to them: “Tie ropes 
to my feet and cast me over the mountain.” When 
the very hour of the holy one’s repose drew nigh, he 
began to weep copiously and was seized by a great 
fear. Seeing him weep, his disciples asked him: “Art 
thou really afraid of death, honored father?” But he 
answered them, saying: “Ofa truth, I have ever had 
the fear of death all the days of my monastic life, 
beginning with the day on which I was clothed in 
the angelic habit.” 

Then the venerable one slept the blessed sleep 
of death, surrendering his precious soul into the 
hands of his Lord, Whom he had served so dili- 
gently throughout his whole life. When Abba 
Pimen heard of the saint’s peaceful repose, he wept 
and said: “Blessed art thou, Father Arsenius, for 
thou didst weep throughout thy whole life; and 
for this thou shalt rejoice eternally. He who doth 
not weep here of his own volition will lament after 
death, amid many torments; yet such lamentation 
will profit no one.” 

They relate of the venerabie Arsenius that he 
would often say to himself: “Arsenius, why hast 
thou come hither? Thou hast come hither not to 
rest, but to labor; not for slothfulness, but for 
struggle. Bestir thyself, work, and be not idle!” 

And the venerable one also said: “Many times 
have | regretted words which my mouth uttered; 
but I have never regretted silence.” 

Abba Daniel said of the venerable Arsenius 
that he never posed questions for anyone from 
books, though he could have done so, since he 
knew the Sacred Scriptures well. The saint re- 
frained from doing so because he did not wish to 
show himself as wise in book-learning. And he 
never wrote letters to anyone, holding himself to 
be a simple man and ignorant for Christ’s sake. 
He likewise never entered the sanctuary, although 
he had the right to do so, being ordained to the 
rank of deacon; but always approached the divine 
Mysteries with the simple monks. All of this he 
did in his great humility. And when the blessed 
Arsenius went to church for the divine services, he 
would stand behind a pillar, so as not to see 
anyone’s face or be seen by anyone. 

In outward appearance, the venerable one was 
noble of visage, like an angel. His hair was gray. 
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His body was comely, though emaciated because 
of his great abstinence. His beard reached his belt. 
His eyes were sunken from his constant weeping. 
He was tall of stature, though stooped because of 
his advanced age. 

The venerable Arsenius reposed after having 
lived for fifty-five years in monastic labors and 
struggles, in fasting and prayer pleasing to God. 
He had dwelt in Scetis for forty years; and for ten 
years he lived on the Mountain of Troé, nigh unto 


Memphis. Thereafter the saint spent three years in 
Canopus, near Alexandria; and from thence he re- 
turned to Troé, lived there for two years and re- 
posed in the Lord in that place. In all, the holy 
one lived to be about one hundred years of age, 
reposing in the Lord in about the year 449. 
Through his holy prayers may the Lord also grant 
us forgiveness of sins and everlasting life in Christ 
our Lord, to Whom be glory, with the Father and 
the Holy Spirit, forever. Amen. 


Translated from the Russian by Isaac E. Lambertsen, from The Lives of the Saints in the Russian Language, As Set Forth in the 
Menology of St. Dimitry of Rostov, Vol IX (May) (Moscow: Synodal Press, 1908), pp. 244-268. Copyright © 1988. 
All rights reserved by the translator. 
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HIEROMARTYR HIEROTHEUS, BISHOP OF VELIKY USTIUG 


AND THOSE WITH HIM 


Bishop Hierotheus (Afonin) was born in 
about 1891. In 1923 he was consecrated bishop of 
Shadrinsk by Patriarch Tikhon in the Donskoy 
Monastery. On Palm Sunday 1923 he arrived in 
Nikolsk to serve there, too, and from August 1924 
is counted as Bishop of Nikolsk. 

“On Palm Sunday,” recalls Nun Seraphima, 
“the new Bishop Hierotheus served the all-night 
vigil. He was young, about 33 or 34 years old. Ev- 
eryone liked him. He blessed people very well, he 
blessed everyone himself, and at the end of the ser- 
vice he said: 

“Well, now we shall begin to pray. Come to- 
morrow. Do not fear; 1am a Tikhonite, sent to you 
by his Holiness Patriarch Tikhon.” 

Fr. Sergius (Schema-Hieromonk Seraphim) 
said of him then: “This is a lamb ready for the 
slaughter. We are of one spirit with him. We shall 
tonsure some monks and nuns and they shall live 
in twos or threes without a monastery, beginning 
to save themselves and glorify the Lord.” 

Fr. Cyril remembers: “When Vladyka 
Hierotheus served in Nikolsk, some people 
doubted whether one could be a bishop at such a 
young age of 34 years. Once Vladyka was giving a 
sermon and asked whether anyone knew Metro- 
politan Peter. Then he showed us a card on the 
back of which was written: “To Bishop 
Hierotheus’.. That was a confirmation, he was re- 
ally a bishop. 

“T saw Vladyka for the first time when I had 
just finished seven-year-school. My father wanted 
me to study more. He went to the priest and asked 
him to acquaint me with all the services. He 
agreed, and suggested I come in the evening. The 
priest was a seminarist. He taught me for a month 
and then wrote to Vladyka Hierotheus. He re- 
plied: let him come to me at any time. It was 70 
kilometers to Nikolsk, it was spring, the snow was 
beginning to melt. My father was uneducated and 
was embarrassed to go. He found someone and 
asked him to go with me. He told me I would be 
with Vladyka. We arrived in the evening. | 


immediately went to Vladyka. He lived in his cell 
beside the cathedral. They told him about me and 
I went in. He immediately saw what kind of bird 
had flown in to him. Coming up to me, he took 
both my hands and said: 

“Aren't you frozen?’ Do you have a flat? Do 
you have food?’ 

“T told him everything about myself. 

“Well, he said, ‘you'll live here and come to 
me every day. We have services in the morning and 
evening. You'll live here for a week.’ 

“They put me on the kliros. Since the bishop 
had given the order, they did not throw me off. 
Sunday came. It was in the Great Fast. They called 
me and said: 

“Vladyka has ordered you to go and read the 
rule. A reader should be able to do it.’ 

“Well, I knew the rule. I was not embarrassed, 
I just tried to get the stresses right. I read it 
through. They came up to me and said: 

“Vladyka said that you read well.’ 

“A little more time passed. He summoned a 
protopriest and said to him about me: 

“Take him to your flat and examine him.’ 

“Then the priest asked me: “Can you serve a 
service?” 

“Tan, 

“Can you serve the Basil’s [the service to St. 
Basil the Great]?” 

-T ean 

“And Vladyka gave me a certificate saying that 
I could be a reader in any parish.” 

“Vladyka served in cathedral and chanted on 
the kliros every day,” recalls Nun Seraphima. “He 
had a pleasant voice. When he chanted or served, 
something special filled the soul, a certain feeling 
of reverence and zeal for prayer, so that we experi- 
enced no tiredness and said that when the service 
came to an end we had not prayed enough. 
Vladyka gave very good sermons about saving the 
soul so as to inherit the Kingdom of Heaven pre- 
pared for the righteous and repentant sinners. Ser- 
vices were always celebrated without haste, which 
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the old priests did not like. They called the priests 
of the cathedral of the Meeting of the Lord ‘the old 
cathedral popes’ because they came from a line of 
hereditary clergy. The ‘cathedral popes’ did not 
like Bishop Hierotheus and were unfriendly and 
hostile to him because he was young and they were 
old. They did not want to obey him, and they in- 
vented and wrote all manner of fables and slanders 
against him. Vladyka left the cathedral and went 
to the Kazan church. The renovationists also got a 
foothold in the cathedral of the Meeting of the 
Lord at that time. Vladyka expelled them from the 
Church and anathematized them by his episcopal 
power.” 

Around the Kazan church under Bishop 
Hierotheus there united all the true and zealous 
believers: the superior of the church, Protopriest 
Anatolius, Hieromonk Anthony, Hieromonk 
Anastasius and the priest Sergius Voyensky, who 
before his death received the schema with the 
name Schema-Hieromonk Seraphim. 

Schema-Hieromonk Seraphim, in the words 
of his relative Helen Kontzevich, “was born in 
1897 and was named Sergius. He spent his child- 
hood in Petersburg, where his father, Constantine 
Voyensky, was the chief warden of the archives of 
the Ministry of Public Education and a historian. 
Strange to say, there was something similar be- 
tween the Voensky family and the “Karamazovs” 
of Dostoyevsky’s novel. The father of the family, 
having led from childhood a loose life, was iight- 
minded, and his wife Olga, exasperated by his be- 
havior, was constantly at war with him, which cre- 
ated unpleasant scenes, so that the home atmo- 
sphere was very trying. 

“This reflected adversely on the frail and sen- 
sitive boy. He early realized that his father lived at 
the mercy of his passions. Sergius did not wish to 
be like this. Therefore, he began to develop his 
power of will. He read books on the subject, slept 
on the bare floor, and even was about to try Yoga. 
Then one day he went to Valaam. The grandeur of 
the great monastery left a deep impression on him; 
there his soul found its home. He began to go fre- 
quently to Valaam on pilgrimage; he even talked 
his father into going there, where the latter by a 
miracle gave up smoking, which he had never 


been able to do. In 1917 Sergius finished Military 
Academy. The whirlwind of revolution scattered 
the members of his family: his father ended up in 
Malta, and Sergius and his mother found them- 
selves in the city of Nikoisk, where they settled in 
the house of a priest and lived in great poverty. 

“Here occurred Sergius’ most significant 
meeting with the young Bishop Hierotheus. The 
bishop ordained him priest, and he served in a par- 
ish. Meanwhile the revolution was raging and the 
clergy were being exterminated. Bishop 
Hierotheus presented Fr. Sergius to Patriarch 
Tikhon as a candidate for bishop. The Patriarch 
called him to Moscow. He went, met the Patri- 
arch, and on his return to Nikolsk was arrested. In 
prison he underwent the usual tortures inflicted 
upon members of the clergy by the atheist regime. 
He developed tuberculosis. He was finally released 
from prison to ‘die at home’, which in fact hap- 
pened very soon, in the year 1923, when he was 
just 26 years old. On his deathbed his friend, 
Bishop Hierotheus, tonsured him in the Great 
Schema with the name Seraphim, and buried him 
with the rites of the Church. 

“In 1915 I met Father Seraphim for the first 
time. He was then the student Sergius, a close 
friend of my brother, who was attending school in 
Petersburg. He was a short, thin young man, with 
dark hair, and with an extraordinarily kind and at- 
tractive face. He had beautiful, dark blue eyes. 
There was in him something not of this world. 

“When the news came of Fr. Seraphim’s 
death, I wrote to his father: ‘Dear Uncle Kostya, 
How fortunate you are. You are the father of a 
saint! On the day of your death he will come for 
you and take you to that land where he is now, 
where there will be no more tears and sorrow, but 
eternal joy.” 

Fr. Cyril recalls of Fr. Seraphim: “He was 
young, only 20 years old, and he said: 

“T want to be a priest.’ 

“Well, marry then.’ 

“T don’t want to!’ 

“Bishop Hierotheus ordained him to the 
priesthood. Fr. Seraphim came to serve with us in 
the chapel in Zhirovikh. There was a learned man 
there by the name of Aristarchus Pavlovich. He 
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was a complete unbeliever. And so Fr. Seraphim 
arrived from Nikolsk. The people gathered — not 
only in the chapel, but also in the courtyard. Well, 
Aristarchus Pavlovich wanted to have a look, to see 
what it was all about, and why there was such a 
crowd. With difficulty he pressed himself into the 
chapel and stood there. And suddenly — he 
himself recounted this — such grace enveloped 
him, such a fragrance as could not be compared 
with any perfume. He had never sensed anything 
of the kind. And from that moment Aristarchus 
Pavlovich became, like the Apostle Paul, a leading 
zealot. They made him warden. Then he was ar- 
rested. He did not fear the authorities in the slight- 
est. They immediately shot him. 

“Fr. Seraphim died young. They put him in 
prison, he got a cold there and developed tubercu- 
losis. On his deathbed his friend the bishop ton- 
sured him into the schema with the name Sera- 
phim. How they all pitied him! The whole town 
buried him. He was buried behind the altar. The 
authorities came and ploughed up the earth with a 
bulldozer, but the believers came during the night 
and put everything right again. And this happened 
several times. He was a great clairvoyant.” 

In 1925 Vladyka Hierotheus was arrested, and 
he continued to be harassed by the GPU, as well as 
by the Nikolsk clergy who were hostile to him. 

His close disciple, Mother Seraphima, relates: 
“On June 17, 1926, I was tonsured with the name 
Seraphima in honor of Seraphim of Sarov, and the 
Lord counted me, the sinner, worthy to receive the 
tonsure from the hands of a hierarch. When 
Vladyka laid his hierarchical hand on my hand 
some kind of fire came out from it and passed 
straight into my heart and warmed it and set it as if 
on fire. I felt joy and wept abundantly. At the end 
of the service of tonsure Vladyka gave a short ser- 
mon and congratulated me on receiving the an- 
gelic rank. I experienced the same during the Pre- 
sanctified Liturgy when Vladyka came out of the 
altar with burning candles and declared: “The 
Light of Christ enlighteneth all’. At that moment 
the people should fall on their faces, but for some 
unknown reason I did not fall down but contin- 
ued standing, and suddenly I felt a kind of bundle 


of fire burning in my heart, then I fell on my knees 


and was overcome with tears. I can’t convey what I 
felt then, but some kind of fire burned my whole 
inner being. That’s the kind of man our archpastor 
was. He had strength of will, he was himself full of 
Divine fire. Time flowed imperceptibly during his 
services, he thundered like a trumpet during his 
sermons. How sweet were his words to me, sweeter 
than honey to my heart. Yes! His lips were golden. 

“But the enemy does not slumber. He could 
not stand seeing sinners turning to repentance ev- 
ery day and bringing joy to the angels in heaven. 
The demons attacked him with great spite. They 
caused him great harm. They also worked through 
the priests who did not respect him and tried by all 
means to get rid of him. But he endured every- 
thing like a good warrior on the field of battle. He 
was obedient to God. Life is higher than vanity. 
With grace-given strength, he found the road 
through the impurity of the earth straight to 
heaven. How he loved his people and cared for the 
salvation of their souls, how wonderful his general 
confessions were. Then, turning to the people, he 
would say severely that all foul-mouthed people, 
and thieves, and murderers, fornicators and adul- 
terers, who were living in unlawful unions, should 
abstain from coming to Communion, but should 
weep and repent. How he comforted sinners, tell- 
ing them to seek mercy from God! 

“You virgins, be not deceived by the vanity of 
this world, flee sin, do not drink wine, preserve 
your chastity, seek for yourselves a Heavenly 
Bridegroom, and not an earthly one.’ 

“After the end of confession he would raise 

the cross and, pointing to it with his finger, he 
would say: 
“Look at what you have now said, you have 
given a promise not to sin, and you have given it 
not to me, but to the Lord Himself. I am only a 
witness.’ 

“He had a wonderful effect on the penitents, 
who could scarcely restrain their groaning. Who 
did not weep then, whose heart was not touched?! 

“Fall to the ground and weep, recite the 
prayer of the publican,’ said our bishop. 

“From all sides there resounded groans and 
sobs. He went to pray in the altar, and having 
finished his prayer he came out with the cross in 
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his hand and read the prayer of absolution. Hav- 
ing taken his omophorion, he stretched it in all di- 
rections over the worshippers and his powerful 
voice rang out: 

“I, the unworthy bishop, by the power given 
me, do forgive and absolve you from all your sins 
in the name of the Father and of the Son and of 
the Holy Spirit. Amen. Rise.’ 

“And happy was that man upon whose head 
the omophorion descended then. I myself experi- 
enced it on my head. I felt a special descent of the 
grace of the Holy Spirit. The bishop himself joy- 
fully congratulated the people on the purification 
of their conscience, and we felt light in our souls, 
it was as if some weight had fallen away and the 
heart felt joyful. How many such general confes- 
sions there were during his life with us. 

“Soon we suffered a great sorrow. Our dear 
archpastor fell ill and wanted to go away to be 
treated by the hot springs. Many tears were shed, 
we were so sorry to part with our dear father. We 
asked ourselves: will he come back? And at the 
thought that he would go away and not come back 
and we would not see him again, our hearts 
squeezed in pain and tears flowed in an unrestrain- 
able torrent. 

“In the end the all-merciful Lord heard our 
groans, and Vladyka said that he would not go, 
but would be treated here. And we began to treat 
him with a very simple treatment. I boiled pine 
buds in honey and brought them to him every day, 
and gradually his health began to improve and we 
were overjoyed at Vladyka’s recovery. 

I came to him and he said: 

“Matushka, I very nearly left you. I was com- 
pletely in the other world, I saw my body remain- 
ing on the bed. I saw coming to meas ifin a dream 
a beautiful youth, and he ordered me to follow 
him. We went off, and I looked back and saw my 
body remaining on the bed. We went for a long 
time, and encountered many things on the way. 
We passed them all by without stopping. Then we 
came to a beautiful garden whose beauty I cannot 
convey to you. How good it was there, what a fra- 
grance, what trees and flowers, how beautifully the 
birds sang. I did not want to leave, but the beauti- 
ful youth said that we must go on. In the end we 


came to a room of indescribable beauty in which a 
virgin who was all shining in a wonderful light was 
sitting. I, the sinner, could not look at her. When I 
saw her, I fell down in fear and bowed down to 
her. I heard her saying to the youth: 

“Te is not yet time for him to come here. 
Lead him back to earth. Let him continue labor- 
ing to the glory of God and glorify My Son.” 
“And we set off again. I cannot convey to you 
how much I did not want to leave that place. I 
woke up and felt that I was no longer in pain and 
that I had become healthy. The youth had disap- 
peared. I was sorry that they had not left me there. 
And so, matushka, I’m with you again, and we 
shall glorify the Lord together.’ 

“That's very good for us,’ I said, ‘and we are 
very glad that you have remained. What would we 
have done without you? How would we have 
lived?’ 

“T think, matushka,’ he said, ‘that the beauti- 
ful youth was the Archangel Michael, and the 
wonderful virgin — the Mother of God, who sent 
me back to the earth.” 

Fr. Cyril recalls: “When Vladyka gave me the 
certificate that I could be a reader, my father 
learned that in Zhirovikh, 30 kilometers from us, 
they needed a reader. I put my rucksack on my 
shoulders and went there. And I stayed there until 
1928, when they arrested the priest. 

“Zhirovikh is a village of 80 households. Our 
church was smali — tall people couldn't get into it. 
It was a chapel dedicated to the Nativity of the 
Mother of God at the appearance of an icon of the 
Mother of God. It’s interesting how they built it. A 
peasant went early one morning to look for his 
horses. Some bells had been hung on the horses. 
He stood and heard the sound of bells. Where was 
it coming from? It seemed as if it was in the earth. 
The peasant was a believer. He went to the bishop 
in Vologda, 400 kilometers away. He asked what 
this could mean. The bishop said that a church 
had to be built there. The peasant hung an icon 
round his neck and went round asking for alms: 
give something for the building of a church. And 
then they decided that they would all bring one 
log, of a definite, fitting size, and there were eight 


villages and they brought hundreds of logs, a 
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whole mountain was formed. They summoned an 
engineer and began to build it themselves. While I 
was there Fr. Anthony and Fr. Anastasius served 
there. 

“Pr, Anastasius — in the world he was called 
Alexander — had struggled on Solovki. He was 
such a meek, humble man, he couldn't do any- 
thing himself, his sister, who was called Anastasia, 
helped him in everything. He wanted to go to 
Solovki monastery and asked his sister to accom- 
pany him. Well, she was going to take him, but 
then burst into tears: 

“You're so thin and weak, how will you stand 
it 

“But he kept repeating: ‘If only they took me! 
If only they accepted me!’ 

“He became a hieromonk there, and when 
the monastery was scattered he came to us in 
Zhirovikh as priest for the parish. 

“Once Fr. Anastasius came up to me and said: 
‘T’ve received the declaration of Metropolitan 
Sergius and there it is written that your joys are 
our joys. They're cutting our heads off and we're 
supposed to rejoice! I don’t recognize Sergius.’ 

“And the next day they began to commemo- 
rate [Archbishop] Demetrius of Gdov. 

“There was a poor man with us in Zhirovikh 
who often used to stay with Fr. Anastasius. He re- 
ceived him even though his cell was very small. 
But this poor man was terribly frightened of the 
police. Ifyou said to him that the police were com- 
ing, he'd immediately run away. Well, this poor 
man was present when they came to arrest Fr. 
Anastasius. They took both Fr. Anastasius and the 
poor man and carried them off to Ustiug. The 
poor man then began to weep, but Fr. Anastasius 
said to him: 

“Don't fear those who kill the body but who 
cannot kill the soul.’ 

“Well, they shot the poor man on the spot. 
But for what? He was just a simple poor man. But 
Fr, Anastasius lived for a year in Ustiug. Then they 
shot him. This was already after the death of 
Vladyka Hierotheus. 

“Thirty priests did not recognize Sergius, and 
all of them were arrested in one night. They were 
all swept away simultaneously as if by a wind. And 


their churches were taken over by sergianist 
priests. Then they, too, were arrested, and their 
churches were closed. 

“The other priest, Fr. Anthony, was strict. He 
said: 
zeal.’ 

“With him not a single letter was left out. If 
you made a mistake with a single letter, he would 
shout at you through the whole church and cor- 
rect it. And I was his reader. One had to learn the 
typicon quickly and well... Fr. Anthony was a great 
preacher. Once he went into the altar and then re- 
turned and said: 

“Listen, Orthodox, he who goes to the cin- 
ema or the theatre is not worthy to kiss the cross. 
He kisses the cross like a Judas traitor.’ 

“Fr, Anthony's fate was as follows. He spoke 
openly with the authorities. They exiled him to 
Siberia, beyond Irkutsk, to the banks of the river 
Irtysh. I was with him in 1934. The frost there was 
savage. He was fishing there — that was how he 
fed himself. And while he went to the river he 
completed his rule from memory. He didn’t waste 
a single minute. But the people there didn't sym- 
pathize with him, they didn’t help him. 

“He finished his three-year sentence, but they 
didn’t release him. They said that they didn’t let 
people like him go. It was at that time, in 1938, 
that I myself was arrested, and I don’t know what 
happened to him; I have no information.” 

From 1927 Vladyka Hierotheus became also 
bishop of Veliky Ustiug, a vicariate of Vologda 
diocese. 

Vladyka rejected Metropolitan Sergius’ decla- 
ration, which placed the Russian Church in sub- 
jection to the Bolsheviks. On January 12, 1928, he 
wrote to the clergy and laity of the diocese of Great 
Ustiug explaining why he was not in communion 
with Metropolitan Sergius: 


Fr. Anastasius goes for meekness, | — for 


“To all my co-workers for the name of the 
Lord in the spiritual field, the clergy and laity of 
the Great Ustiug diocese. 

“Dear pastors and faithful children of the 
Orthodox Church! 

“You know that without unity there is no sal- 
vation. The organism of the Church is one: Christ 
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is the Head of the Church; the eyes, ears, arms and 
legs are the pastors and teachers, while the body of 
the Church is all the believers in our Lord Jesus 
Christ. 

“The whole body moves with one spirit and 
lives with one heart. A part of the body that is not 
fed with blood from the heart falls away and per- 
ishes. Thus the renovationists have fallen away be- 
fore our eyes: they did not want to have commun- 
ion with the first person in the Church, his Holi- 
ness Patriarch Tikhon, and now they are gradually 
decomposing, like a useless arm or leg cut off and 
cast onto the earth. 

“After the renovationist ‘living-churchmen’,, 
the unity of the Church was rejected by the 
‘autocephalists’, followers of Archbishop Gregory 
of Ekaterinburg (the Gregorians), who did not 
recognize the locum tenens Metropolitan Peter. 
Now the unity of the Church has been destroyed 
by Metropolitan Sergius, the deputy of Metro- 
politan Peter. As long as he was the faithful 
guardian of the patriarchal throne entrusted to 
him, the whole Church considered him her 
ieader. But when he undertook arbitrary initia- 
tives that were approved neither by the church 
people nor by the council of bishops, nor by the 
blessing of Metropolitan Peter, then nobedy was 
obliged to go the way of his errozs. 

“Thus during the period of living-church 
renovationism, all the faithful children of the 
Church separated from the renovationist council 
of 1923 and from their synod, and gradually 
united around his Holiness the Patriarch and the 
bishops who had church communion with him. 
In the same way now Metropolitans Peter and 
Cyril, Metropolitans Joseph of Leningrad, 
Arsenius of Novgorod, Agathangel of Yaroslavl, 
the vicar-bishop of Moscow and former bishop of 
Serpukhov Arsenius (who is in retirement), Arch- 
bishop Seraphim of Uglich, Archbishop Athana- 
sius of Kiev, and the bishops Demetrius of Gdov, 
Victor of Vyatka, Seraphim the former bishop of 
Dmitrov (Zvezdinsky, who is in retirement), 
Irinarch of Veliky Ustiug, the bishops in exile and 
many others, as well as a group of clergy in the 
capital and delegations representing communities 
of believers, have in various forms declared to 


Metropolitan Sergius that they do not agree with 
him and have separated from him. 

“Some of them [the confessing bishops] de- 
clare that Sergius has stretched out his hands to- 
ward the Patriarchal Throne, striving to overturn 
it, inasmuch as in his Synod there are persons 
whom the Church does not trust. 

“Others say that Sergius has introduced a po- 
litical tendency into Church life (see his declara- 
tion in Jzvestia, August 19, 1927 [probably he had 
the declaration of July 16/29 in mind)]). 

Still others indicate that Metropolitan Sergius 
has chosen a crooked path of diplomatic 
doubletalk, agreements, and compromises - as if 
for the salvation of the Church - and has left the 
straight but sorrowful path of the Cross, i.e., of 
patience and firmness. 

“Finally, he has made use of deceit, calling his 
Synod Orthodox and Patriarchal, while in reality 
its organization is a trampling down of the 
Church’s canons: Metropolitan Peter, the locum 
tenens, did not give his approval for such a thing, 
since it failed to obtain the blessing of his Holiness 
the Patriarch himself in 1924. What the Renova- 
tionists and the Gregorians could not succeed in 
doing - that Metropolitan Sergius very cunningly 
did: he bound the Church to the civil authority, 
expressing spiritual submission to it. 

“The Decree on the Separation of the 
Church from the Government does not exist for 
Metropolitan Sergius and his followers. There- 
fore, for the realization of his plans Metropoli- 
tan Sergius, violating the 9th Canon of the 
Council of Chalcedon, even makes use of the 
non-ecclesiastical power. 

“As for me, acknowledging my responsibility 
before God for the flock entrusted to me, I have 
declared on January 10/23 of this year to Bishop 
Sophronius, who has been assigned to the see of 
Great Ustiug by [Sergius’] Synod, that my flock 
and clergy of Nikolsk — except for the cathedral 
clergy, who have been rejected by the people — 
cannot accept him because we have separated from 
Sergius and from his Synod. 

“On the other hand I have informed 
Metropolitan Joseph (of Leningrad) that I canoni- 
cally join to him the clergy and laity of the diocese 
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of Great Ustiug, in accordance with the blessing of 
Vladyka Irinarchus, whose lawful deputy I am at 
the present time for the whole diocese of Great 
Ustiug. 

“T have had to suffer much in the way of every 
kind of slander and offense for my archpastoral la- 
bors for the good of the Church. If the Apostolic 
Canons say that clergy may do nothing without 
the will of their bishop, then my will expressed in 
the present epistle is thereby ail the more worthy 
of every acceptance. 

“Nevertheless, wishing to hear from you, dear 
children, that you are one in soul and one in 
thought with me, and likewise respecting your 
freedom of self-determination, I propose that my 
epistle be read and considered at assemblies of the 
faithful, so that all might know the way the matter 
stands and freely enter into unity with me, re- 
maining faithful to the /ocum tenens of the Patriar- 
chal See, Metropolitan Peter, and to the entire 
Russian Orthodox Church; concerning which I 
request you to send me a written statement. 

“Only the clergy of the Cathedral of the 
Meeting of the Lord in Nikolsk, the priest from 
the Renovationists Sergius Aranovich (in 
Kudrilo), and Archpriest John Golubev (in 
Shango) have openly come out against me, spread- 
ing every kind of evil report, slander, and absur- 
dity. They have written unfounded complaints 
against me to the Synod, and Archpriest Michael 
Krasov (of Vokhma) personally took these to Mos- 
cow; for which they have been prohibited from 
serving and are in a state of excommunication 
from me until they shall show sincere repentance 
in the form established for renovationists, or until 
a complete council of bishops shall judge the case 
of Metropolitan Sergius and those who are with 
him (10th Canon of the Holy Apostles). 

“I place before you these hirelings, who see 
the wolf approach and flee; do not follow them, 
my brethren and children, but let us have before us 
a different example: the good shepherd. The good 
shepherd lays down his life for his sheep. Amen. 

“On January 12/25, 1928, I received the reply 
of Metropolitan Joseph: “Govern yourselves inde- 
pendently. Our justification: faithfulness to Met- 
ropolitan Peter. Joseph.” 


On January 28 / February 10, 1928, Metro- 
politan Sergius and his Synod issued a decree (no. 
38) concerning the “schismatic” behavior of Met- 
ropolitan Joseph and Bishop Hierotheus, and on 
March 29 / April 11 another decree (no. 76) was 
issued banning Bishop Hierotheus and Bishop 
Victor of Vyatka. : 

The iast Great Lent and Pascha of Vladyka 
Hierotheus life until his death in May (or June or 
July), 1928, are described by Mother Seraphima: 
“He promised to return [from Vyatka] by Forgive- 
ness Sunday, but returned still earlier, and brought 
me a big prosphora from matushka and told how 
many adventures he had had on the way. The Ves- 
pers of Forgiveness Sunday went very well and tri- 
umphantly. The service was paschal. The clergy 
were in white vestments and they sang ‘Christ is 
risen!’ Vladyka explained to the people that some 
of us might not live to Pascha and would not hear 
‘Christ is risen!’, so we should rejoice and be glad 
on this day. 

“Forgive me the sinner and unworthy one,’ 
he said, and our dear intercessor bowed to the feet 
of everyone. It was touching to watch it. The ser- 
vice came to an end, and having received his bless- 
ing and forgiveness the people dispersed. On 
Monday evening the Canon of St. Andrew of 
Crete was read with prostrations. Vladyka read it 
himself, standing on the cathedra and making 
prostrations to the ground. We all prayed together 
with him in unity of spirit. Lord, how good it was, 
how it touched the soul. Recognizing our noth- 
ingness with contrite heart we prayed with repen- 
tance in this way until Thursday. In the sermons 
we were told how we must spend the time of the 
Great Fast, repenting and fleeing sin and trying 
not to anger God. He terrified us by describing 
what the Judgement of God would be for sinners, 
and what awaited the righteous. It was quite some- 
thing to listen to him. He became threatening, ter- 
rifying impenitent sinners with the wrath of God, 
but also consoling and calming us, telling us that 
ear has not heard nor has it entered into the heart 
of man what the Lord has prepared for those who 
love him, if we work for the Lord and do His holy 
will. What blessedness awaits all those who follow 
Christ. We listened to him with rapture and tears 
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flowed in hope of the mercy of God. There was a 
general confession with many penitents. Three 
chalices were used. Everyone wanted to receive 
Communion from the hands of the hierarch, al- 
though he himself said that we should go to the 
priests, it doesn’t matter to me. But the people 
somehow did not hear hii and they all thronged 
to him, saying they wanted to receive Commun- 
ion from Vladyka. Finally, at the end of the service 
Vladyka was very tired, and we were very sorry for 
our worker, and when he still needed rest there was 
still a crowd of people waiting for him to give 
them advice and a blessing. The indefatigable 
worker and intercessor did not give himself any 
rest, but strengthened his failing powers a little 
and was ready to serve again. 

“The GPU had summoned him more than 
once already. They had even asked him to go to 
Ustiug, but Vladyka didn’t even think of going 
there. He said in the church that he wasn’t going 
anywhere, but would stay with us: 

“Let them take me from my cathedra with 
candles!” 

“The whole fast they pestered him. Some- 
times they ordered him not to live in the church 
but to go to his flat, where they could take him at 
any time. Once Vladyka went into a village and 
was arrested by a policeman. At that moment the 
prosphora-baker Agrippina came up and took him 
away. [hen some other peasants came up and took 
Vladyka away to the church. They frightened 
Vladyka very much, but the Lord preserved him, 
and they only imprisoned N.I. Ryshkov because 
he took part in this affair, together with Novice 
Andryusha and the watchman Andrew. That was 
the end of it. But since they had failed to get him 
that time, they became still more spiteful and 
thought up various ways of taking him. On the 
Monday of the last week Vladyka came to me (I 
had sewed some vestments for him) and said: 

““Matushka, I’ve come to rest in your house.’ 

“Tm very glad,’ I said. 

“Will you sew me the vestments by Pascha?’ 

“T will? 

“He walked around the room and said: 

“The feast of Pascha is the most joyful of all 
the feasts. What chants they sing, for example: 


Now all the heavens are filled with light, heaven and 
earth, and the nethermost parts of the earth. Let all 
things visible and invisible keep the feast. How 
happy we believers are. The unbelievers and sin- 
ners cannot rejoice and be glad so much. What 
sorrow awaits all the impenitent sinners at the Ter- 
rible Judgement!” 

“He spoke so movingly that as I listened I 
wept and said: 

“O Viadyka, what will happen to me then? 
Where will I the accursed one turn?’ 

“Don’t be sad, matushka,’ he said with a 
smile, ‘your path is all covered with flowers. You 
have nothing to fear...’ 

“Viladyka himself served the whole week. 
What services those were! The shroud was brought 
out and then came the burial. Lord, what sermons 
he gave! How the soul was touched on seeing 
Christ God lying, all wounded and bloody. The 
Lord God Himself suffered for the sins of men. I 
sewed his vestments and brought them on the Sat- 
urday. Vladyka was pleased and thanked me, and 
when he blessed me and held my hand he said: 

“Tomorrow, matushka, I will come to you 
first.’ 

“There had never been so many people at Pas- 
chal Matins. Vladyka said: 

“I thought they would crush me, but every- 
thing turned out alright.’ 

“After the Liturgy, it is true, Vladyka soon 
came to me, we sang “Christ is risen!’ and began to 
eat and drink. He rested, and was very joyful. 
They said that there had been many people. 

“Yes,” said Vladyka, ‘when I said “Christ is 
risen!” to them, the reply resounded like a trumpet 
in the church, it was as if I was lifted off the 
ground.’ 

“Some peasants came from Vozdvizhenye, 
and everyone was happy, joy was in everyone’s 
soul. Vladyka blessed them to stay a little longer 
and eat. 

““Matushka,” he asked, ‘do you have any 
Theophany water?’ 

“Your water?’ I asked. 

He smiled and said: “‘Yes, the water I 
consecrated.’ 


“There is,’ I said. 
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“Keep it then,’ he said. ‘I will not consecrate 
it again.’ 

“T began to groan. ‘O Vladyka, what are you 
saying?” 

“The times are hard,’ he said. ‘Anything 
could happen now. I may even die...’ 

“On the third day of Pascha he went to the 
warden and stayed there until the Sunday of the 
Myrrh-bearers. He served the Liturgy, but was 
somehow unhappy. It seemed as if the people 
could not have enough of looking at him. They all 
stood and wanted to accompany him, and since he 
wanted to leave he let them all come to the cross 
again. Then he closed the royal doors. But the 
people still stood where they were. Then Vladyka 
again opened the royal doors and blessed everyone 
again. Then he closed them and went into his cell. 
That was the last blessing he gave. That was how 
Vladyka said goodbye to his flock. Our beloved 
knew it, he knew that he was seeing his children 
for the last time. Having drunk some tea and 
strengthened himself with some food, he got ready 
to go the country. When Vladyka came out, every- 
one rushed up to him so as to receive his verbal 
blessing. 

“After a while he stopped blessing, saying that 
he had blessed us all today, and sat down. I went 
up to him and said: 

“Bless me, Vladyka.’ 

“He blessed me with a smile and said: 

“Be with God, matushka. Remain here.’ 

“Then he got up, looked round again, saying: 
‘Don’ forget me’, and left... When he left I sent my 
novice Matrona to him with something, and she 
walked with him round the village. That was in 
Rystyug. Then he went to Makretsevo. That was his 
favorite village. Then some peasants from 
Kipshenka arrived and began to ask him to come to 
them. For a long time he refused, but they insisted, 
complaining that they kept asking for him, and he 
kept promising but did not come. Then he said: 

“Alright, you go home, I’li come.’ 

“When they had left, Viadyka became sad 
and silent. Then he went to Rystyug and began to 
prepare to go to Kipshenka. Many people tried to 
persuade him not to go there. They said that he 
would be arrested. But he said: 
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No. The people there are believers, they will 
not give me up.’ 

“Then he went with Kolya [his twenty-year- 
old novice] to Kipshenka and after that to Kema. 
Kolya for some reason did not want to go there, 
but they persuaded him and he went. What sor- 
row Kolya brought to the whole people!” 

“The communists were trying with all their 
might to catch him. They even said that if he went 
to Kema he would be theirs. Then we heard that 
the bosses had gone there to arrest Vladyka. Lord, 
what sorrow all the believers experienced! And 
they did arrest Vladyka, but the people took him 
away and locked him in a cabin. What a horror it 
was! Many of the people defended Vladyka. 
Women with babes at the breast even stood in the 
way. The authorities sent to Ustiug for help, and 
when a detachment came they surrounded the 
house and looked for Vladyka everywhere. Kolya 
asked to go home, but Vladyka tried to persuade 
him to stay if only for a day. But he said he was 
going, so they gave him a girl as a guide. But im- 
mediately he set off he was arrested, his hands were 
tied behind him and he was led to the town, where 
he was questioned about Vladyka’s whereabouts. 
At first he said nothing, but then they began to 
promise him a good job, and with alternate threats 
and endearments they dragged out of him where 
Vladyka was. [Fr. Cyril says that Kolya gave in af- 
ter being tortured.] Then Satan entered into him, 
and the wretched one dared to say: 

“Give me a revolver and I'll kill him myself.’ 

“To think that our dear archpastor suffered as 
Christ suffered, and as Christ was betrayed by His 
disciple, so Vladyka was betrayed by his cell- 
attendant! How much love he showed him, how 
many favors he showered on him! And how he re- 
paid him! 

“Then they brought Kolya there, confident 
that when he showed them where he was they 
would arrest him. But when they saw Kolya com- 
ing, they led Vladyka away into the wood, so that 
no one knew where he was except the two girls 
Paula and Alexandra. Then Kolya went up the 
peasant Basil and asked: 

“Where's Viadyka?’ 

“What business is it of yours, Kolya?’ 
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“But then Kolya urged Basil to tell him 
quickly because the man with him (a policeman) 
wanted to take him to Kipshinka. He mustn't 
hinder him because a detachment was coming and 
would take Vladyka away. Then Basil told him to 
go to Alexandra. Kolya went up to Alexandra and 
said: 

“Where's Vladyka?’ 

““Where’s Viadyka? And why do you want to 
know where Vladyka is, Kolya?’ 

“As she told me later, she was very frightened 
at that moment. Then Kolya said the same to her 
as he had said to Basil. And Alexandra believed the 
demonic ruse and led them. Meanwhile Paula was 
with Vladyka in the wood. As she later related, he 
prayed the whole day and forced her to pray, say- 
ing that one must pray and pray and pray for ev- 
eryone. Suddenly she heard a conversation. 
Vladyka was alarmed. Paula said to him: 

“You stay here, P’Il go out to have a look.’ 

“When she saw Alexandra and Kolya, 
Alexandra asked her: 

“Where's Vladyka?’ 

“Here, said Paula. They went off, and Paula 
came to Vladyka and said that Kolya had come. 

“On seeing him, Vladyka rejoiced and said: 

“Ah, Kolya.’ 

“Dont move, Vladyka,’ said Kolya loudly, 
and he raised his arm as if surrendering to the hid- 
den policeman. 

“You wanted to shoot me, so shoot,’ said 
Vladyka. 

“Then Alexandra began to shout and weep 
and said to Kolya: 

“What are you doing? We took you for an 
angel, but you've turned out to be a Judas traitor. | 
will not let you shoot Vladyka. Shoot me instead.’ 

“Then she began to plead, and stand in front 
of Vladyka, which did no good at all. Then, O 
Lord, what a horror took place. They came up 
from the side and shot straight at his head. Our 
martyr-sufferer fell, covered in blood, and they 
went off singing, thinking they had killed him, 
while the girls stayed with Vladyka, weeping and 
saying: 
“Will Vladyka forgive us for what we've 
done? Forgive us!’ 


“Then he only looked at them and blessed 
them and laid his hierarchical hand upon their 
head. O Lord! They had all left him, they had all 
left without giving him any help. He lay alone on 
the earth, which was still covered with snow. They 
left him lying and pouring out blood until the 
morning. They came for him only in the morning 
and treated him crudely and mercilessly. O Lord, 
when the news came to the city that Vladyka had 
been wounded in the head, and had been found in 
the wood, what did we not suffer then! It is terrible 
even to think of it! The city was under military 
law. It was forbidden to walk late at night. They 
were arresting everybody and dragging them off in 
droves to the prison. A mounted detachment ar- 
rived, and a steamer, and people were saying that 
they were going to take Vladyka away on the 
steamer. They were waiting for him to be brought 
from Kema. They brought him quietly. He was so 
weak! In front went the prisoners, on either side 
were horses carrying the prisoners’ knapsacks. And 
so the whole procession went slowly to the bank 
where they were waiting for them in the steamer. 
O Lord, it is impossible to describe all the horrors 
that took place then. Even before Vladyka’s arrival 
the people were driven away from the bank. No 
one was allowed near. Then: 

““Theyve brought him! They’ve brought 
him!’ 

“The detachment appeared, and the prison- 
ers, and they brought Vladyka on a stretcher 
straight to the steamer. No one saw our joy and 
treasure. As I write these lines, my heart fails. Then 
they brought the prisoners onto the steamer. Soon 
a doctor arrived and applied a dressing. When he 
saw Vladyka wounded and covered in blood he 
was shocked and said: 

““Hey, what have they done?! What have they 
done?! 

“But Vladyka looked at him with love and 
blessed him. When the doctor was applying the 
dressing, he asked that Vladyka be left there be- 
cause he was weak and he would not survive until 
Ustiug. The dear one would die. But they did not 
agree. They said: 

““We must take him away even if he dies, oth- 
erwise there'll be a commotion among the people.’ 
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“What groans, what tears were shed then! We 
were so sorry for our holy sufferer, instructor and 
leader. He did not spare himself, he shed his blood 
and laid down his life for the Faith of Christ. With 
his blood he washed away the sins of his pastors 
and his flock. He himself did not deny the Lord, 
and asked his flock earlier to firmly believe in 
Him. 
“Don’t limp on two legs, but go the straight 
path to God, to heaven!’ 

“Yes, it was for that that the Lord glorified His 
servant. He gave his soul into the hands of the 
Lord and was counted worthy of martyrdom. He 
shed his blood and is now at the altar of the Lord 
rejoicing with all the saints and praying God for us 
and for his traitors and murderers. 

“Soon the steamer departed taking our trea- 
sure, and we saw him no more. The people from 
the neighboring villages ran along the river-bank 
weeping and shouting: 

“WVladyka, why are you leaving us? Take us 
with you.’ 

“But Vladyka did not hear their calls. The 
steamer soon arrived in Ustiug, where an ambulance 
was awaiting it. He was lifted up on the stretcher and 
taken to the hospital. One of the doctors gave him a 
good room and looked after him. Vladyka blessed 
him lovingly. An operation was decreed, and O Lord! 
they operated on him without an anaesthetic! But no 
one heard so much as a groan or sigh; it was as if it 
happened with someone else. The doctors were 
amazed and said that they had never seen such a pa- 
tient. After the operation Vladyka felt unwell, and 
the nurse who was looking after him told me that he 
would die soon. At that moment Vladyka asked to be 
raised a little so that he could pray — the first words 
anyone had heard from him. The nurse said he 
could, and he, raising himself, said: 


“Tnto Thy hands, O Lord, I commend my 
spirit. Accept my soul, and let my body be thrown 
to the dogs.’ 

“Then he lay back on the bed, crossed his 
hands on his breast and slept the sleep of the righ- 
teous. His holy, long-suffering soul flew to the 
throne of God for Whom he lived and labored and 
suffered without sparing himself. Eternal memory 
to you, Vladyka, sufferer for Christ! Those eyes 
which looked straight into one’s soul and caused it 
to tremble were closed. Those golden lips fell si- 
lent forever. And when he died he was buried 
without honor, and we do not know where his 
grave is. Where did they put him? That has in- 
creased our sorrow even more. Amen.” 

While Vladyka had lain in the hospital, the 
authorities had ringed the building so as to let no- 
body in. But the believers made their own ring. 
There was one believer there who worked in the 
hospital. She said: 

“Tll give you a sign. Tonight they're going to 
operate on him. If he lives, I'll come out onto the 
balcony, but if he doesn’t live, Pll come out onto 
the balcony to shake out some sheets.” 

That was how the believers learned that 
Vladyka had died. But they did not know what 
happened to his body. One fool-for-Christ in the 
city, the clairvoyant Dunyuhska, said: 

“The fish have eaten Vladyka.” 

In other words, they had drowned his body. 
And no trace of it was ever found. 

After the death of Vladyka the arrests began. 
About 300 nuns who had been tonsured by 
Vladyka were arrested. The Kazan church was 
closed, and they turned the cathedral of the 
Meeting of the Lord into a prison. But the 
memory of the martyrs did not disappear. This 
memory is the salt of the Russian land, the ear- 
nest of her resurrection! 
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HIEROMARTYR BISHOP MARK (NOVOSELOV) 


Bishop Mark, in the world Michael 
Alexandrovich Novoseloy, was born in 1864 in the 
village of Babya, Tver province, into a family 
which had been linked for generations with the 
Orthodox country clergy. His mother, Capitolina 
Mikhailovna, was the daughter of the priest Fr. 
Michael Vasilyevich Zashigransky. His father, 
Alexander Grigoryevich (1834-1887), was also the 
son of the priest, and became a well-known 
teacher, the director of the Tula, and then of the 
fourth Moscow classical gymnasium. 

Michael Alexandrovich received an excellent 
education, graduating from his father’s school with 
a gold medal, and then from the historical-philo- 
logical faculty of Moscow university. It was at this 
point that he got to know the famous novelist Lev 
Tolstoy, who often visited his father when he lived 
in Tula. Michael Alexandrovich became a close 
friend and disciple of Lev Tolstoy, and there exists a 
copious correspondence between them from the 
period 1886-1901. He was arrested together with 
some young friends who had been infected with the 
ideas of the “People’s Will” movement for possess- 
ing some literature of this movement as well as 
Tolstoy's brochure “Nicholas Palkin”, and might 
well have been sent to Siberia if it had not been for 
the intervention of Tolstoy himself. In February, 
1888, Michael Alexandrovich was released but for- 
bidden to live in the capitals. 

Abandoning any thought of a career in teach- 
ing, Michael Alexandrovich bought some land in 
the village of Dugino, Tver province, and created 
one of the first Tolstoyan land communes in Rus- 
sia. It existed for two years. However, the peasants 
refusal to accept the commune, and their patient 
endurance of their hard life, gradually led Michael 
Alexandrovich to question his own beliefs and pay 
more attention to the world-view of the peasants 
— Orthodoxy. Moreover, on one point he could 
never agree with Tolstoy — his rejection of the 
Divinity of the Lord Jesus Christ, and of the ele- 
ment of mystery in human life. Finally, he broke 
with Tolstoy, and spoke against his teachings for 
the rest of his life, while acknowledging the very 
significant influence he had had on him. 


After the break with Tolstoy, he became very 
close to St. John of Kronstadt, and then to the el- 
ders of the Optina and Zosima deserts. Under 
their influence, he gradually acquired a firm, 
strictly Orthodox world-view, based exclusively on 
the teachings of the Holy Fathers. Michael 
Alexandrovich was a brilliant professor of classical 
philology at Moscow University. He was widely 
known in Russia as the publisher and editor of the 
so-called “Moral-Religious Library”, the first vol- 
ume of which, entitled “The Forgotten Path”, was 
published in 1902 in Vyshny Volochok, where 
Michael Alexandrovich was living at the time. His 
publishing activity continued right up to the 
revolution — first in Vyshny Volochok, and then 
in Moscow and Sergiev Posad. 

The philosopher Nicholas Berdyaev described 
Michael Alexandrovich as follows: “A very strong 
believer, completely devoted to his idea, very ac- 
tive, even restless, very sympathetic to people, al- 
ways ready to help, especially in a spiritual way. He 
wanted to convert everybody. He produced the 
impression of a secretly tonsured monk.” 

Michael Alexandrovich’s merits in the field of 
spiritual education and Christian apologetics were 
so great that in 1912 he was elected an honorary 
member of the Moscow Theological Academy. For 
several years he was a member of the Educational 
Council attached to the Holy Synod. In 1918, 
during the Local Council of the Russian Church 
in Moscow, he was invited to take part in the work 
of the section on theological educational institu- 
tions, which was to seek out new ways of develop- 
ing theological education in the country. 

From 1905 Michael Alexandrovich was at the 
centre of the movement for Church reform, the 
convening of a Church Council and the restora- 
tion of the parish community. However, he was 
against convening a Council hastily, without 
proper preparation and the canvassing of the opin- 
ions of both clergy and laity. And he was therefore 
in favor of a Pre-Conciliar Preparatory 
Convention, which in fact took place in 1906. 

In 1907 he founded a religious society num- 
bering about 200 people. They included Fr. Paul 
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Florensky, Fr. Joseph Fudel, Sergius Nikolayevich 
Bulgakov, Vladimir Alexeyevich Kozhevnikov, 
Paul Demetrievich Mansurov, Theodore 
Demetrievich Samarin, Sergius Nikolayevich 
Durylin, Vladimir Frantsevich Ern, Theodore 
Konstantinovich Andreyev, and others. This was 


not his first foray into this kind of activity. He had 


attended the meetings of the Petersburg 
“Religious-Philosophical Meetings” (1901-1903), 
at which he always expressed a strictly Orthodox 
position in opposition to Merezhkovsky and 
Rozanov. And he had also participated in the work 
of the Moscow religio-philosophical society 
dedicated to the memory of his friend Vladimir 
Solovyov (1905-1918). 

According to Constantine Sergeyevich 
Rodionoy, “all the members of his society regu- 
larly went to church. They prayed in the church, 
and then read lectures in the society and dis- 
cussed them. This was a purely Orthodox society, 
and M.A. Novoselov was the ideological leader of 
Orthodoxy in Moscow. The meetings of the 
members of the society took place in his flat. He 
lived with his mother opposite the cathedral of 
Christ the Saviour.” 

The society enjoyed the protection of the rec- 
tor of the Moscow Theological Academy and fu- 
ture hieromartyr of the Catacomb Church, Bishop 
Theodore (Pozdeyevsky), and was spiritually led 
by the elders of the Zosima Hermitage. 

According to Rozanoy, “the essence of the bond 
of this circle is personal and moral. Its highest qual- 
ity is considered not to put oneself forward, not to 
quarrel, and to publish as little as possible. But in- 
stead of that — to see each other more often, to 
mix, to live a certain common, or almost common 
life. Without any conditions or qualifications they 
call the one who is almost the oldest among them, 
Michael Alexandrovich Novoselov, ‘Abba Michael’. 
And although some of them are immeasurably 
more learned and in general ‘intellectual’ than the 
honored and dear M.A. Novoselov, nevertheless 
they revere him ‘as a father’ for his clear, kind char- 
acter, for the purity of his soul and intentions, and 
not only listen to him, but almost obey him.” 

Michael Alexandrovich became one of the 
firmest and most clear-thinking Orthodox 


thinkers who were struggling with the poison of 
modernism. In this respect he undoubtedly be- 
trayed the influence of his spiritual instructor, 
Vladyka Theodore. He was a conservative and a 
monarchist, but at the same time was prepared to 
fight the Church hierarchy when necessary. 

Thus when, at the end of 1911, the affair of 
Bishop Hermogenes and Heliodorus became well 
known, and rumors spread about the possibility of 
Rasputin being ordained, Michael Alexandrovich 
published a brochure exposing Rasputin, in which 
he said: “Why do the bishops, who are well ac- 
quainted with the activities of this blatant deceiver 
and corrupter, keep silent?.. Where is their grace, 
if through laziness or lack of courage they does not 
keep watch over the purity of the faith of the 
Church of God and allow the lascivious khlyst 
[sectarian] to do the works of darkness under the 
mask of light?” Of course, the brochure was for- 
bidden and confiscated while it was still at the 
printer’s, and the newspaper The Voice of Moscow 
was heavily fined for publishing excerpts from it. 

With the coming of the Bolsheviks, Michael 
Alexandrovich did not slacken his work for the 
Church. Thus he was a member of the Tempo- 
rary Council of the united parishes of the city of 
Moscow, and in February, 1918 his name was on 
the appeal released by this Council which called 
on believers to defend the churches from the en- 
croachments of the God-fighting power. Again, 
he offered his flat for the theological courses 
which began in the spring of 1918 with the bless- 
ing of Patriarch Tikhon, and himself taught 
patristics on them. 

According to the oral tradition of the Cata- 
comb Church, Michael Alexandrovich was ton- 
sured as a monk in 1920, and in 1923 was made 
a secret bishop with the name of Mark by the fu- 
ture bishops Theodore 
(Pozdeyevsky) of Volokolamsk, Arsenius 
(Zhadanovsky) of Serphukov and Seraphim 
(Zvezdinsky) of Dmitrov. 

When the schism of the “Living Church” 
broke out in 1922, Michael Alexandrovich was 
very probably a member of the “Brotherhood of 
Zealots of Orthodoxy” which published a 
“Brotherly Warning to the Children of the True 
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Church of Christ” in which the following points 
were made: 

“5. Therefore the ‘guardian of piety’ (speak- 
ing in the language of the Epistle of the Eastern 
Patriarchs), the Orthodox people, must decisively 
reject the usurpers of Church authority, not enter- 
ing into communion with them and not allowing 
the prayerful commemoration of their names in 
the churches. 

“6. Those Orthodox priests and laymen who 
will continue to support ecclesiastical communion 
with the self-made schismatic hierarchy are 
thereby expelled with it from the body of the 
Church, that is, they have separated themselves 
from Christ.” 

This activity could not fail to attract the atten- 
tion of the authorities, and on July 11, 1922, 
Henrich Yagoda, the deputy president of the 
GPU, signed an order for the searching of Michael 
Alexandrovich’s flat. He had gone to Optina at 
that time and so was not present at the search, 
which discovered nothing significantly incrimi- 
nating. But it meant that from this time he could 
not return to his flat and was forced to live in an 
illegal situation, hiding in the houses of his many 
friends, mainly in Moscow and Petersburg. 

Thus Constantine Sergeyevich Rodionov 
writes: “When the Bolshevik persecutions against 
the faith began, Michael Alexandrovich Novoselov 
hid for a whole year. One night he would spend in 
my house, another — in the house of some 
woman whom I didn’t ask about. I was unexpect- 
edly sent on an expedition to the Caucasus as a 
bee-keeper. In my absence M.A. Novoselov and 
A.F. Losev walked down Nikitsky boulevard in the 
Arbat. Some people came up to them at the 
church of Saints Boris and Gleb and arrested 
them. Losev was soon released, but not Michael 
Alexandrovich. He was carrying my bread ration 
cards with my address on them. But my house was 
not searched. He was sent to Suzdal prison. From 
there Michael Alexandrovich let me know that we 
should be calm — he had not betrayed anyone. It 
seems that as a religious activist he was sentenced 
under article 58-10.” 

From 1922 until the end of 1927, Bishop 
Mark wrote a series of twenty “letters to friends” 


which constitute one of the most important 
contributions to ecclesiology in twentieth-century 
theology. Thus in 1925 he wrote: “I shall say a few 
words to reveal the positive path of Christ, which 
was, undoubtedly, forgotten by the Church SRs 
[the predecessors of the renovationists] and has 
now been openly rejected by the Church 
Bolsheviks [the renovationists]. 

“First of all, both relate to the Church as to 
a human institution, which is why the term ‘re- 
vival of the Church’ occupies the first place in 
their vocabulary. They suppose — this is clear 
from their writings and actions — that only hu- 
man energy is needed, on the one hand, and a 
series of external changes in Church organiza- 
tion, on the other, in order that the ‘paralyzed’ 
body of the Church should revive and begin to 
function correctly. The source of Church revival 
is in themselves — the church activists. What is 
required is a skilful choice of energetic activists 
so as to revive, give wings to and set into motion 
the dead organization called ‘the Church’. I re- 
peat: this point of view is common both to the 
renovationists and to the majority of what we 
shall call the Old Churchmen. Neither group 
suspects what a jungle of religious errors they 
have wandered into, where they themselves are 
going, and where they are leading other unre- 
flective people away from the true, genuine 
preaching of Christ. 

“So as to speak with sense about the revival of 
the parish or of Church society in general (but by 
no means of the Church, which is herself the 
source of ever-flowing life), it is necessary first to 
give oneself a clear answer to the question: “What 
is life in the Christian meaning of the word?’ 

“Genuine life is eternal life, and it is in the 
Lord Jesus Christ, or the Lord Himself, the Son of 
God, Who is called Eternal Life in the holy Gos- 
pel. Hence Church revival is revival in the Lord 
Jesus Christ, it isa more or less deep immersion in 
eternal life - Christ the Son of God, or the recep- 
tion of It inside oneself. In this acquisition of eter- 
nal life, or, speaking in the words of the holy 
Apostle Peter, in this ‘partaking of the Divine na- 
ture’, or in the deification of man, lies the main 
aim of the Christian life.” (Letter 1) 
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One of Vladyka Mark’s most important con- 
tributions to theological thought was the distinc- 
tion he worked out between the Church as organ- 
ism and the Church as organization: “It is neces- 
sary to distinguish between the Church-organism 
and the Church-organization. As the apostle 
taught: “You are the Body of Christ and individu- 
ally members of it’ (I Cor. 12:27). The Church- 
organism is a living person, and just as the cells of 
our body, besides having their own life, have the 
life that is common to our body and links between 
themselves, so a man in the Body of Christ begins 
to live in Church, while Christ begins to live in 
him. That is why the apostle said: ‘It is no longer I 
who live, but Christ lives in me’ (Gal 2.20). 

“The basis for the affirmation of the Church- 
organism is love for Christ. The Lord Himself saw 
the basis of His Church precisely in love for Him. 
He asked Peter: did he love Him? And He added: 
‘Feed My sheep’. The Church of Christ is the 
union of mutual love of the believers (“United by 
the bond of love and offering themselves to Christ 
the Lord, the apostles were washed clean’, Canon 
of Holy Thursday). Only in the Church organism 
can true democratism, equality and brotherhood 
come into being; we are equal and brothers only if 
we are parts of one and the same living body. In 
the organization there is not and cannot be organi- 
zational equality and brotherhood” (Letter 5). 

“Only to the Church-organism can we apply 
such titles as we meet in the Word of God, for ex- 
ample: ‘glorious, holy, spotless’ (Eph 1:4); ‘the 
Bride of the Lamb’ (Rev 19:7; 21:9); ‘the Body of 
Christ’ (Eph 1:23; Col 1:24); ‘the pillar and 
ground of the truth’ (I Tim 3:15). These concepts 
are inapplicable to the Church-organization (or 
applicable only with great qualifications); they 
lead people into perplexity and are rejected by 
them. The Church-organism is the pure ‘Bride’ of 
Christ (Rev 21:2), but the Church-organization 
has all the faults of human society and always bears 
the marks of human infirmities... The Church- 
organization often persecutes the saints of God, 
but the Church-organism receives them into her 
bosom... The Church-organization rejects them 
from its midst, deprives them of episcopal sees, 
while they remain the most glorious members of 


the Church-organism. It is possible to belong ex- 
ternally to the visible Church (organization), 
while one belongs only inwardly to the Body of 
Christ (organism), and the measure of one’s 
belongingness is determined by the degree of one’s 
sanctity.” (Letter 18) 

Vladyka Mark also made an important contri- 
bution to the concept of the conciliarity 
[sobornost| of the Church: “It is not the Council 
that is important, but conciliarity (the infallible 
teaching magisterium), which reveals itself by all 
means, whether at a Council or not. From the fact 
that the Church in definite historical periods con- 
venes Councils, or that she does not convene 
them, one must by no means conclude that the 
infallible magisterium existed in such-and-such a 
period, but not in such-and-such a period. This 
simply means that in such-and-such a period 
circumstances demanded that the magisterium 
reveal itself in such a form, whereas in the other 
period circumstances did not demand precisely 
this form of revelation. As a result of this neither 
conciliarity nor the magisterium is in any way 
affected in its grace-filled and uninterrupted 
existence... Conciliarity in the Church of Christ is 
revealed in the agreement of all her members 
amongst themselves. This agreement is not 
assigned to any particular local Church, to any 
particular geographical point, or to any particular 
hierarch or meeting of hierarchs, but binds 
together all those who belong to the Church. 
Neither does it need any juridical regulations since 
its self-existent power acts beyond rules that our 
attainable by our reason. It simply exists, and itself 
defines all the remaining manifestations of church 
life instead of being defined by them. One of these 
manifestations is the Ecumenical Councils... 

“The material element in the magisterium (of 
such Councils) consists in the people who take part 
in the Council, in the external conditions of their 
working together and in the quantity and character 
of the matters they resolve. But the spiritual ele- 
ment lies in the identity of the conciliar witnesses 
with the faith cf the whole body of the Church. It is 
this very identity which is nothing other than 
conciliarity itself, as expressed in the Council. And 
it alone defines in itself the ecumenicity and con- 
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ciliar magisterium which are wholly included in it 
(that is, in the above-mentioned identity). For 
conciliarity, ecumenicity, magisterium — all these 
are terms with different meanings that define in 
themselves only various forms of one and the same 
whole, whose name is the Holy Spirit Who rules the 
Church... 

“The conciliarity of each Council is estab- 
lished only from the following material historical 
phenomenon: its de facto acceptance, and the 
acceptance of the witnesses it gives, by the whole 
body of the Church as being its own witnesses. 
Thus this question is resolved on the basis of fact, 
and not on the basis of right. And so: if the whole 
body of the Church de facto accepts the Council, 
that means that the Council was Ecumenical. But 
if the Church rejects it, that means that for the 
Church it was nothing. 

“The Council in and of itself has no signifi- 
cance. The only thing that is important is 
conciliarity, which depends, not on any particular 
meeting of people, nor, a fortiori, on any particular 
person, but on the whole Church. All this is his- 
torically proven. The ecumenical significance of a 
particular Council was by no means recognized 
immediately, but only after a certain time had 
passed, time that was necessary for the elucidation 
of this question. 

“Of course, the Church herself and all her liv- 
ing members, to the degree of their participation 
in her, have no need whatever of a rational crite- 
rion of the ecumenicity of her own Councils. But 
in addressing errors, and in the sense of a rational 
support for those who need that, the Church in 
Council rationally justifies her witnesses, holding 
to popular criteria. And for that reason she also 
refers to such facts as are understood by the reason 
of all, even outsiders. 

“The conclusion is as follows: the faith of the 
Church opposes this or that heresy not because 
this or that heresy was condemned by this or that 
Ecumenical Council, but rather the reverse: such- 
and-such an Ecumenical Council condemned 
such-and-such a heresy because it opposed the 
faith of the Church. This position cuts off the way 
for all further polemics because all further polem- 
ics are rendered pointless. 


“And so, as regards conciliar infallibility, 
this lies, as we have seen, in the identity of the 
witnesses given by the Council with the faith of 
the whole Church body. The character of this 
conciliar infallibility, that is, of this infallible 
conciliar agreement, is by no means affected by 
the variety of those material means by which it 
is certified. Of course, the most expedient 
means of certification for outsiders is a material 
congress of a known number of physical people, 
which is called a Council. But conciliar agree- 
ment can also inspire any other witness, which 
is therefore a conciliar witness because of this 
identity with the opinion of the whole Church 
body. For conciliarity is one, unchanging spirit, 
whereas witnesses are subject to the law of mate- 
rial variety of external forms. From this it fol- 
lows that ecumenicity, infallibility and 
conciliarity are everywhere, in every true wit- 
ness that is identical with the faith of the 
Church, being given according to the participa- 
tion in the Holy Church of whoever it may be: a 
Council, great or small, or an individual person, 
be he a fool-for-Christ or a child. 

“And from this there follows the church thesis 
of the complete, absolute estrangement of the 
conciliar principle from any formal-juridical rules 
of its government. The Spirit witnesses of Himself 
in the Church of Christ when He wants, where He 
wants and how He wants, because it is not we who 
are measured for the Spirit, but the Spirit is mea- 
sured for us. 

“This is the Orthodox answer to the question: 
who in each case is the infallible organ of the Holy 
Spirit in the Church. The Spirit Himself chooses 
in each case. For it is not the organ which, by its 
own right, gives itself the Spirit, but the Spirit, by 
His mercy, gives Himself to the organ. This pre- 
cludes, once and for all, all juridical means of de- 
fining conciliarity, which is accessible only to faith 
and love, and not to the reason. 

“This is the unshakable Orthodox teaching of 
the Ecumenical Apostolic Church.” (Letter 11) 

Like his mentor, Vladyka Theodore, Bishop 
Mark criticized Patriarch Tikhon’s compromises 
with the communists and renovationists, but did 
not break communion with him. When Metro- 
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politan Sergius issued his notorious “declaration” 
in 1927, he took an ardent part in the protest 
against the metropolitan, giving advice to many 
bishops and priests who venerated him, and is 
considered by many to have been the leader of the 
Catacomb Church in Moscow. In his last letter to 
friends, written at the end of 1927, he said, obvi- 
ously referring to the situation created by Sergius 
declaration: “The whole ship of the Church has 
listed and is hanging over the edge of the abyss.” 
In regard to Soviet power, Bishop Mark ex- 
pressed the following opinion: I am an enemy of 
Soviet power — and what is more, by dint of my 
religious convictions, insofar as Soviet power is an 
atheist power and even anti-theist. I believe that as 
a true Christian I cannot strengthen this power by 
any means... [There is] a petition which the 
Church has commanded to be used everyday in 
certain well-known conditions... The purpose of 
this formula is to request the overthrow of the infi- 
del power by God... But this formula does not 
amount to a summons to believers to take active 
measures, but only calls them to pray for the over- 
throw of the power that has fallen away from God. 
In 1928, Vladyka Mark was living in Lenin- 
grad and took part in the councils of the leading 


Josephites. But at the end of the year he was ar- 
rested by the OGPU, and on May 17, 1929, he 
was sentenced to three years according to article 
58.10 of the criminal code. As an especially harm- 
ful element, he served his term, not in a camp, but 
in the Yaroslavl political isolator. There, according 
to one witness, he met Archbishop Andrew of Ufa 
during a walk. While he was still in prison, on Sep- 
tember 12 (according to another source, Septem- 
ber 3), 1931, he received another sentence — for 
eight years, and on February 7, 1937 yet another 
sentence — for another three years for counter- 
revolutionary activity. 

On June 26, 1937, Bishop Mark was moved 
from Yaroslavl prison to Vologda prison, where on 
January 17, 1938 he was sentenced to be shot. 
According to Protopresbyter Michael Polsky, at 
the end of his sentence Bishop Mark was exiled to 
Siberia. He was allowed to visit and say goodbye to 
his relatives in Moscow, but in the presence of a 
chekist who accompanied him. 

From the beginning of 1938 there was no 
news about him. Since he was already of advanced 
age, he probably died in exile, if the account of his 
exile is true. However, according to another 
source, he died in Vorkuta in 1937. 
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for the entire weekend, were willing to fly and drive from 
great distances to Atlanta solely for the meeting of the clergy 
with Bishop Gabriel on Monday. 

The profound value of such meetings in cementing our 
unity in the Faith cannot be overemphasized. Orthodoxy of 
Faith does not imply carbon-copy cult-like lockstep 
thought, and it is far too easy for us to fall into an isolation 
in which we only talk with those who say the things we want 
to hear in the way in which we want to hear them... and 
cast stones at everyone else.. 

The lengths to which our brothers and sisters will go 
in order to come together in such a community of faith, 
bringing with them their own home communities, and re- 
turning with a renewed awareness of the Church as one 
Body, is an eloquent testimony to the fruitfulness of Our 
Lord’s prayer that we all may be one, even as He and the 
Father are One. Let us do everything in our power to bear 
the fruit to which He calls us! 
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FOR IN ASHOUCH AS YE HAVE DONE FIUNTO THE LEAST OF MY BRETHREN, -. 
FETEMBER THE NEED OF OUR BROTHERS AMD SISTERS IM HAATTI! 


j{ | Yes... i want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem- 
; ber 2001 for a contribution of [ ] $200 [ ] $100 [ ]$50 [ ] other amount ( ) monthly, to be paid on or 
about the [ ] Ist [ ] 15th day of the month, by [ ] check or[ ] MasterCard/VISA (number below). I enclose my 
first month’s pledge for 1999. 


[ ] Yes... ] want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, 
in the amount of [ ] $1000 [ ] $500 [ ]$250 [ ] $100 [ ] other amount ( ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for[ ] lease of rectory/ 
guesthouse [ ] support of the church School [ ] purchase of house next to church for use as school & clinic [ ] 
reserve for purchase of other church/mission sites [ ] use wherever need is most urgent. 


Name: 

Address: 

City/State/ZIP: 

Telephone: Plaese mail to: 
3 Haitian Orthodox Mission 

MasterCard/VISA number: : = 1180 Orthodox Way 


Expiration date: ___ /__ Liberty, TN 37095 
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